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AENIGMA CHRISTI
(Videmus nunc in aenigmale.)

None can be like Him, none.
In love? In grief? Nay, man’s capacity,
Rifled unto its depths, is reached, is done—
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Small mirror of her soul.
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FOREWORD

I weLcoME the work which Father Vassall-Phillips
has written at the invitation of his religious superiors.
His already long career as a member of one of the
best known and most zealous of the many religious
Institutes which give themselves to the preaching of
missions has fitted him to write of the teaching of
the Catholic Church with a power and directness
that only a long experience can give. He is at home
in all the points of controversy that have to be met
in this country, which has to so large an extent
forgotten the need of doctrinal unity in religious
matters. His work asa military chaplain during the
recent war, by leading him to Eastern fields of action,
has extended his knowledge and grasp of the Oriental
traditions of Christianity. He comes, therefore, to
his task exceptionally prepared, and with an equip-
ment specially adapted to the work that he has
chosen.

His task is one which appeals to the heart of every

fervent priest, and finds a response in every faithful
v
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Catholic soul—to set forth in the light of Christian
teaching, history and practice, the place, the honour
and the unique prerogatives of the Blessed Virgin
Mary, of her who is the mother of God Incarnate,
and our mother too in that spiritual generation, of
which we became the heirs in baptism.

The task has, I think, been well accomplished,
and many will be grateful for the accomplishment.
The clergy in the first place, for they will find ready
to hand sound matter for fruitful development when
they are called upon to set forth that subject of which
they need never tire—the praise and love and inter-
cession of Mary Immaculate. Next, those who strive
to keep alive the fire of their supernatural existence
by regular spiritual reading will not be slow in
recognising the debt which they owe to Father
Vassall-Phillips. The old thoughts, often dwelt
upon, will give forth a new enlightenment under his
guidance; and new points of view hitherto unsus-
pected will present themselves to their gaze. Lastly,
there is no one with any care for or interest in the
unbroken tradition of Christianity, whether he accept
or reject the authority of the Church in union with
the Apostolic See, but will be glad to see the teaching
of that Church so clearly established on foundations
built from the beginning.

I beg God to bless and reward the author for his
labours. May they bear the fruit for which he has
toiled, and by bringing men in ever-growing love to
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the feet of the Blessed Virgin, lead them to that close
and intimate union with her Divine Son, which is
the one and only object of the existence, teaching,
organisation and unwearied striving of God’s Holy
Catholic Apostolic and Roman Church.

FRANCIS CARDINAL BOURNE.
Avrchbishop of Westminster.

FEAST OF ST. THOMAS OF CANTERBURY.
1919.



PREFACE

SainTs and Doctors of the Church have expressed
their inability to write worthily of the great Mother
of God. It will, therefore, be readily understood that
when the Provincial of the English Province of the
Congregation of the Most Holy Redeemer suggested
to me that I might publish an English book on our
Lady, my first feeling was one of shrinking from
the task.

“Whoso would celebrate the Holy Virgin and
Mother of God,” wrote Basil of Seleucia, “will find
abundant materials for praise. But I, knowing
mine own weakness to be unequal to the mightiness
of the reality, have for a long time refrained from
very awe. For I have not my lips purified with coal
from heaven, like Isaias who saw the Seraphim, nor
have I, like the divine Moses, the feet of my soul
bared of their covering.”! Many another great
servant of God has expressed himself after a similar
fashion before writing about our Lady. How dare I,

1 Orat. X.
ix
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then, attempt that for which Saints have professed
themselves unworthy ?

But other thoughts rushed to my aid. I might
not lightly shrink from that which came to me thus,
by way of obedience. A wish from such a source
should be enough. Whatever might be the subject
on which one might be asked to write by one’s
Superiors in Religion—to wait for a direct command
would be unseemly. And when the subject was the
Blessed Virgin, the temptation would have been
great, however strong my consciousness of my un-
worthiness, even had the opportunity come to me in
any other manner. For it is a happiness to acknow-
ledge that, by a special mercy of God, notwithstanding
all my sins and shortcomings, I have from boyhood
up always loved and trusted His Blessed Mother.

As though it were yesterday, I remember how at
school one day as I read the words . . . maria undique,
et undigue coelum the same thought came to me, that
the author of A Spiritual ALneid has told us came to
him at a solemn crisis of his spiritual experiences.
It is now nearly fifty years ago since it flashed upon
my mind: ‘Mary is not everywhere, I know—but I
know also that, wherever I may be, I can pray to Mary,
and that from Heaven Mary will hear my prayer.”
This conviction, thank God, has lasted with me
through life and has never failed me yet—and now,
before I die, how great a privilege to be allowed to
leave behind me something that will speak after my



Preface X1

death, however inadequately, of our Lady’s power
and goodness.

When, then, I considered the possibility of writing
about the Blessed Virgin, my heart was gladdened
within me. Moreover, quite independently of con-
siderations personal to myself, I felt that there really
existed a need for a book written in the English
tongue, that would set out the Marian Theology in a
comprehensive and connected form. I have been
unable to find such a book. We possess several
admirable works that treat of one or another aspect
of this Theology (notably the late Dr. Northcote’s
Mary in the Gospels), and many others that are con-
cerned with devotion to Mary—but nothing, I think,
that deals with both theology and piety, and also
with the position assigned by God to His Blessed
Mother in the Economy of man’s Redemption and
Sanctification, considered as a whole. Consequently,
I put aside all hesitation and set to work.

I have had no ambition to write anything new. My
chief desire has been to place before English people
the traditional teaching of the Catholic Church con-
cerning the great Mother of God as it has come
down to us through the long course of the Christian
ages. I can therefore imagine that one criticism of
this book is likely to be that I have quoted the
Fathers too freely—too often, and at too great length.
My reply is easy. What I have to say is but of small
interest to anybody so far as it comes from myself
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alone; but all who believe in historic Christianity
should surely be deeply interested in that which has
been written by the great Fathers of East and West
—Dby Justin, Irenzus and Tertullian, by Ephrem the
Syrian, by Origen and Cyril of Alexandria,by Ambrose,
Jerome, and Augustine, by Bernard of Clairvaux and
Gregory the Great, the Apostle of our nation.

Cardinal Newman has told us that after he had
been received into the Church, he no longer felt
himself ‘“an outcast,” but went about his library
looking at the volumes of the Fathers exultingly,
“kissing them with delight” and saying the while
to the inanimate pages * You are now mine, and I
am now yours beyond any mistake!” I have hada
similar feeling ever since I began to read the Fathers
for myself.

There are difficulties for Catholics in the writings
of antiquity, as there are difficulties in Holy Scripture.
(These difficulties I have not avoided in this book.)
But as to the main point there can be no doubt.
Any Catholic who reads the Fathers will feel, whilst
he is reading, that they are of his religion. He is in
sympathy and in touch with them—their presupposi-
tions are his; their tone of feeling—their habit of
thought is something with which he is in full
sympathy. He belongs to the One Family of the
Faithful, to which they too belonged when they
lived upon this earth—so he understands and shares
their family-feeling. They have always the sense of
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a great supernatural Kingdom co-terminous with the
world, yet not divided as are earthly sovereignties,
but its several parts knit together into an indivisible
unity; to be recognised in its external aspect, as a
city is recognisable which is set on a hill, yet charged
with unseen, interior graces for the souls of men;
set up as a hierarchical polity organised for the
common weal, yet dealing individually with each
individual and with his particular needs; a Kingdom,
in this world, it is true, yet not of this passing world,
for its supreme interests concern Eternity.

Whatever may be the exact story of the develop-
ment and evolution of devotion to the Mother of
God, it will hardly be denied that this devotion has
its roots at least, in the earliest of the Fathers, as
well as in the Gospels themselves; nor can it be
denied withtruth that the presentattitude of Catholics
to our Lady is the inevitable result of the attitude
and teaching of all preceding Christian centuries.
There is no break, nor any chasm, between the teach-
ing of St. Irenzus and that of St. Ambrose on Mary's
sublime vocation, between the feeling of St. Ambrose
about our Blessed Lady and that of St. Bernard, or
between the doctrine of St. Bernard and that of
St. Francis de Sales and of St. Alphonsus de’ Liguori
on the efficacy of the Blessed Mother’s intercession
with her Divine Son. This being so, the result seems
to me to follow. If Christianity is to be accepted at
all, it must be accepted as it has come down to us in
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the Church which is in direct line of descent from the
great Doctors and Saints of Antiquity, and through
them from the Apostles of Christ—for example, from
Polycarp who listened to the teaching of the Disciple
whom Jesus loved, or from Clement who, whilst men
yet lived who had known the Princes of the Apostles
in the flesh, ruled that Holy Roman Church, into
whose bosom, in the words of Tertullian, they poured
their doctrine with their blood.

It is not difficult to understand the position of a
man who rejects Christianity altogether. Christianity
does not appeal to the senses for its verification. Its
evidences—not exclusively but in great measure—
belong to the moral order. The truth of its claim to be
the final Revelation made to His reasonable creatures
by their Creator, who demands a reasonable but a
complete allegiance—the submission of the mind as
well as the devotion of the heart—will always remain
hidden from those who wilfully turn away their eyes
from divine Light, refusing to pay the price that is
asked for the priceless gift of Faith. Neither silver nor
gold is asked of men in return for the gifts of God,
but it ¢s asked of them, if they would accept those
gifts, that, as the condition of entrance into His King-
dom, they become as little children. To many men
such a demand will in itself always constitute a stone
of reproach, a scandal and a stumbling block. The
‘Wisdom of Christ will remain to the end of time mere
foolishness to all who, rather than participate in the
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Wisdom that is Divine, prefer to remain wise in their
own conceits. St. Bernard writes that there are, to
his mind, three great mysteries—the Union of the
Divine and Human Natures in the one Person of
Christ, the Union of Virginity and Motherhood in
our Lady, the union of faith with flesh and blood in
Christians who believe that Jesus is both God and
Man and that Mary is both Virgin and Mother.
But too often flesh and blood refuse to listen to the
Revelation offered to babes and sucklings, and from
this refusal there ensues as a necessary consequence
the divorce, not between faith and reason, but between
the wisdom of this world and the Wisdom from on
high. That some men will reject Christianity alto-
gether is, therefore, only to be expected. God will
force no man’s will.

But for any private individual to accept Christianity
and then to attempt to reconstruct Christianity for
himself, independently of the public Tradition of the
Church which is the heir of the Promises of Christ—,
this seems to me a futility that it is hard to reconcile
with ordinary modesty, or even with sanity of vision.
What can be the worth of Christianity if it has
become corrupt in its main channel of transmission ?
Who am I that I can expect, by the exercise of my
private interpretations, to arrive at a correct judgment
on matters of faith concerning which I do not shrink
from asserting that Saints and Doctors of the Church
have gone astray, and that the Cathedra Petri itself has
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been at fault? Christianity separated from authority
must always remain a mere sentiment, subject to the
moods and fluctuations of opinion to which sentiment
is ever liable. Nebulous and evanescent in its essence,
based upon the shifting quicksands of perhaps and
peradventure, it is doomed sooner or later to vanish
and disappear. This fact is enforced by the lessons
of history. Sectional fashions in religion pass in a
long procession one after another, like the seasons or
the winds. Some are passing away before our eyes.
Catholic Christianity persists like the Rock upon
which it has been built, and the gates of Hell shall
never prevail against it.

To words once used by St. Augustine: ““In fide
Catholica nutritis loquor, vel in pacem Catholicam
lucratis,” 1 would venture to add the words et
lucvandis. 1 have written this book principally ¢ for
those who have from childhood been nourished in the
Catholic Faith, or have already been won [or are
yet to be won] to the Catholic Unity.” To any man
who has definitely rejected Christianity, or who does
not believe in the Holy Scriptures, or who regards
the statements of the Creeds as outworn and out of
date—as mere fables—this book will be meaningless
and even unintelligible. But I offer it to all who
believe that our Lord Jesus Christ is their Lord and
their God. To all such the Catholic teaching con-
cerning the Holy Mother of Christ, which I have

L D¢ Verbis Apostoli, Serm. VIII,
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endeavoured to present, should have a message to
which they will do well to listen with attention.
The message will differ per accidens, as it comes
either as a familiar voice to those who have already
been gathered into ‘‘the Catholic Unity,” or with
some sense of strangeness to those who are yet with-
out—but Catholic doctrine has its own meaning for
all Christians who have ears wherewith to hear.
Differ though it may in its exact import, according to
the degree of spiritual advancement to which each
one may have attained, substantially it is the same
for all. Jesusis God. Mary is His Mother. The
Church points out to those who will hearken to her
teaching the consequences that flow from these two
sublime truths, so closely connected as they are in the
Gospel which God, in His goodness, has revealed to
mankind for the healing of the wounds of His people.

I am well aware that my arrangement of the
chapters in this book is open to criticism. It seemed
to me, however, on the whole, after much considera-
tion, to be the best adapted to my purpose of
surveying the whole field. Therefore, I finally
adopted it, though with much hesitation. Any
division of the book into Parts I found to be
impossible. Dogma, Scripture, history, devotion all
run into one another, so that no hard and fast
division is practicable. Indeed I regret to say that
I have been unable to avoid some overlapping. I

have looked at our Blessed Lady from many different
b
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points of view, but one always comes back soon to the
central fact of her Motherhood. Moreover, the same
illustrations—especially those that are drawn from
the Mysteries of the Visitation and the miracle at
Cana—were found to be indispensable in more than
one connection, if various aspects of the Blessed
Virgin’s position in Revelation were to be presented
to my readers with any degree of completeness.

I trust that I may be forgiven if here and there I
have written as though I was not writing at all, but
preaching a sermon. Preaching has for so many
years been my chief occupation that even with a pen
in my hand I have slipped unconsciously into the
habit of, as it were, speaking to an audience; how-
ever, when, on reading over what I had written, I
awoke to the fact that occasionally I had been
preaching, I resolved to trust to the indulgence of
my readers and let it stand. If my words are read by
any after I am dead, I shall in this book continue to
preach about our Lady, and to preach about our
Lady has been the delight, the joy, and the consola.
tion of my life. So it will, after all, be as I would
wish—as with all my heart I would have it come to
pass when my lips are closed and unable even to
whisper our Lady’s Blessed Name.

I must express my obligation to The Blessed Virgin
in the First Six Centuries by the late Fr. Livius. Often
I have adopted Fr. Livius’ translations as they stand,
since I found, when comparing them with the
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original, that I could in no way improve upon them;
the quotations from St. Ephrem’s Syriac I have taken,
as he took them, from the English translation of the
late Rev. J. B. Morris, and the Latin translation by
the late Canon Lamy of Louvain. In the case of
St. Ephrem no further verification was possible for
me, but I do not think that any further verification
is necessary. The renderings of Lamy and Fr. Morris
have never been challenged. The references to other
patristric quotations are, almost without exception, to
the Edition by Migne. As I am aware that to many
of my readers the names of even the greatest of the
Fathers will mean nothing of themselves, I have
supplied an Index in which I have given the name of
every Father from whose works I have quoted, with
a bare statement as to when and where he lived.
Unfortunately, I have been precluded from giving
further information by the exigencies of space.

I plead guilty to inconsistency with regard to
orthography. For the most part I have spelt Old
Testament Names as they are to be found in the
Vulgate. It seemed to me, however, that it would
be tiresome pedantry to ignore the fact that such a
form as Nebuchadnezzar has passed into our language;
whilst to write Nabucodonosor would have made
myself unintelligible to many of my readers. So in
certain cases I have adopted the nomenclature which
is familiar to all English people. But it is a very
small matter, of no real importance either way.
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It is a pleasure to thank His Eminence Cardinal
Bourne for his kind words of introduction, and Mrs.
Meynell for the exquisite verses which supply the
keynote to thoughts to which I have endeavoured to
give expression in inadequate prose.

Finally, I ask St. Alphonsus to bless this book and
all its readers. Under the protection of this great
Saint I place my small effort to increase devotion to
our Blessed Lady. I have endeavoured to write—as
I think that he would have written had he lived in
our times in England—according to his spirit which
is the spirit of the Church—the spirit of unstinted
veneration combined with the most tender love of
the great Mother of God, who is also our Mother
and our Queen—after her Son the chief hope of sin-
laden men. To spread abroad the glories of Mary
was one great desire of my holy Father Alphonsus
when he lived on earth; from his throne in heaven,
may he intercede with God that English hearts may
once more glow with that devotion which bestowed
of old upon our country the proud title of our Lady’s
Dower.

O. R. VASSALL-PHILLIPS, C.SS.R.
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THE

MOTHER OF CHRIST

CHAPTER 1
MARY'S LIFE ON EARTH

MARY's SoxG

While I was yet a little one
I pleased the Lord of Grace ;

And in His holy sanctuary
He granted me a place.

There, sheltered by His tender care,
And by His love inspired,

I strove in all things to fulfil
Whatever He desired.

I wholly gave mysclf to Him,
To be for ever His ;

I meditated on His Law
And ancient Promises ;

And oft at my embroidery,
Musing upon the Maid

Of whom Messias should be born—
Thus in my heart I prayed :

“ Permit me, Lord, one day to see
That Virgin ever dear,

Predestinated in the Courts
Of Sion to appear.

Oh, blest estate, if but I might
Among her handmaids be



2 Our Lady’s Birth

But such a favour, O my God,
Is far too high for me.”

‘Thus unto God I poured my prayer,
And He that prayer fulfilled,

Not as my poverty had hoped,
But as His bounty willed.

Erewhile, a trembling child of dust,
Now, robed in heavenly rays,

I reign the Mother of my God
Through sempiternal days :

To me the nations of the world
Their grateful tribute bring ;

To me the powers of darkness bend ;
To me the Angels sing !

Fatuer CaswaLrL, C.O.

AT the birth of Mary of Nazareth the Angels of God
Our Lady’s Sang in jubilee. Redemption was nigh at
Birth. hand for the children of men, long lost
and gone astray, but entrusted still to the Angels’
keeping.

The holy Angels sang rejoicing. Their Queen—the
Maiden chosen from Eternity that she might minister
to the Human Nature of their Lord and King—was
upon the earth. Soon, they will surround His Cradle
too, heralding the good tidings of Salvation, adoring
Mary’s Son.

« Of none of the Angels layeth He hold at any
time, but of the seed of Abraham He layeth hold.
And when He bringeth His First-begotten into
the world He saith: Let all the Angels of God
adore Him.”?

1 Heb. ii. 16; 1. 6.
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In these words we may find the supreme cause of
joy both for Angels and for men; the beginning of
this joy was the Nativity of our Blessed Lady.

According to the Little Bollandists, the Holy
Mother of God was born amidst the mountains of
Judaea ; others think that her birth took place at
Nazareth, her future home, not far from Mount
Carmel. By far the most probable opinion, how-
ever, is that of St. John Damascene, who spent a
great deal of his life in the Laura (or Monastery) of
St. Saba, not many hours’ distant from the Holy
City, and is an excellent witness to the Christian
traditions of Jerusalem. He tells us that the Holy
Virgin saw the light in her father’s house at “the
Probatica” in Jerusalem.! This Probatica is the
Pool of which we read in the Gospel, where our Lord
healed the paralytic.?

There is still in existence a grotto that probably
formed a part of the house in which our Lady was
born. On its site was built in the fourth or fifth
century a Byzantine Basilica, where St. John
Damascene preached two sermons on the Feast of
the Nativity of the Blessed Virgin. Discoveries

t De Fide Orthodoxa, iv. 15.

2 The Probatica was named from the Greck mpdSaror
(meaning sheep)—probably because it was in this well, situated
very near the Temple, that the sheep were washed before
being offered in the sacrifices. It is translated in the A.V.
(John v. 2) “ by the sheep market,” a most unlikely rendering,
The R.V. has “ by the sheep gate.” The Douay version wisely
leaves it untranslated.
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made as recently as 1914 have proved that the
atrium of this Basilica, called in the days of St. John
Damascene the Church of our Lady’s Nativity, stood
over the portico leading to the Probatica. The
ancient Basilica was several times destroyed and
several times restored. The present church, built,
like its predecessor, upon the traditional site of our
Lady’s birth, is dedicated to her holy mother, and is
served by the ¢ White Fathers,” a congregation of
priests founded by the late Cardinal Lavigerie.
Their house, adjoining the church, is called *the
House of the Probatica,” in consequence of its
vicinity to the Gospel well, from which it is only
separated by the width of a street.

Our Lady’s father was named Heli or Joachim!—
meaning Expectation, her mother Hannah or Anne,
Our Lady’s Which signifies Grace. Gracious,assuredly,
Parents.  1n the eyes of God was she whose daughter
is the Ever-Blessed Virgin, hailed by the Angel as
herself “Full of grace”—the destined Mother
of God.

1 The Arabs know St. Joachim by the name of Imram or
Amram— the father of another Mary, the sister of Moses (see
Koran, Sura III. “The Family of Imram”). On this subject
Mr. Rodwell writes (the Koran, translated from the Arabic, in
Everyman’s Library, by Rev. J. M. Rodwell, p. 385): “It
is difficult to avoid the conclusion that Muhammed is guilty of
confounding Miriam with the Virgin Mary. On the other
hand is the difficulty of conceiving that, as the sequence of
time and fact is observed [in the Koran] with tolerable ac-
curacy in regard to the main features of Jewish and Christian
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An ancient tradition tells us that Joachim and
Anne had long been childless and that their only
child was given to them in answer to fervent, long-
continued prayer. St. Justin, who was born in
Samaria A.D. 100, and was well acquainted with the
traditions of Palestine, writes that our Lady was of
royal stock, descending in a direct line of ancestry
from King David, whilst St. Augustine informs us
that: “One of David’s sons, according to custom,
married a wife from the sacerdotal line. Hence Mary
belonged to both tribes and had her descent both in
the royal and sacerdotal lines.”?

It was usual amongst the Jews to name their
children the ninth day after birth, in the midst of the
Our Lady’s assembled family. St. Joachim bestowed
Name. upon his daughter the name of Miriam—
a name of Egyptian origin—in Greek and Latin
Maria, which signifies both Soveresgn Lady or Princess,
and Sea of Sorrows. It, as we shall see, has received
various other interpretations.

An ancient writer, whose works are to be found
amongst those of St. Epiphanius, writes as follows:

history, he should have fallen into so considerable an error
. . « as to have overlooked the discrepancy in their respective
dates. But it is possible that Muhammed believed that, as
some Muslim writers assert, Miriam’s soul and body were
miraculously preserved till the time of Jesus, to become Mary
His Mother.” It is very curious to find that Miriam was
mystically identified with Mary by St. Jerome (Ep. ad Eustoch.
Cf. p- 341).
! De diversis quaest., Lib, 1. Ixi. 2.
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“ From the root of Jesse sprung King David and
from the family of King David the holy Virgin—
holy I say and the daughter of holy men. Her
parents were Joachim and Anne, who pleased God
in their life, and bore fruit also pleasing to Him—
even the holy Virgin Mary, at once the Temple
and the Mother of God. These three, moreover,
Joachim, Anne and Mary, offered to the Trinity a
sacrifice of praise. For Joachim is interpreted the
Preparation of the Lovd, since it was from him that
the Temple of the Lord was prepared, even the
Virgin. Anne is interpreted Grace, because Joachim
and Anne received grace, after having prayed, to
bear such fruit, by obtaining the holy Virgin. For
whilst Joachim prayed on the mountain, Anne
prayed in her garden. Anne then conceived and
gave birth to Heaven and the Throne of the
Cherubim, the holy child Mary. For she will be
found to be Heaven, a Temple and a Throne, since
she, whose name of Mary we are wont to interpret
Lady and also Hope, gave birth to the Lord—who is
the Hope of the whole world—that is, to Christ.
Again, this Name of Mary is interpreted Myrvh of the
Sea. By myrrh may be understood—and this is my
opinion—immortality, since she was to bring forth
the immortal Pearl in the sea—that is, in the world.
Moreover, the Virgin brought serenity and calm to
the sea, that is to the whole world, by giving birth
to Christ, who is a Haven of rest. The Blessed
Name of the Glorious Virgin Mary is also interpreted,
She who is full of light, since she was illumined by
the Son of God and has enlightened all who believe
in the Trinity, even to the ends of the earth.”!

1 Oratio v. In laudes S. M. Dceiparae inter opp. S. Epi-
phanii.
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And St. Peter Chrysologus :

“The Angel treats with Mary about man’s salva-
tion, because an Angel had treated with Eve about
his ruin. . . . ¢ Fear not, Mary. DBefore the
mystery is accomplished, the Virgin’s dignity is
announced by her Name. For Miriam in the
Hebrew tongue, in Latin is Domina or Lady. The
Angel, therefore, calls her Lady, that all trepidation
of servitude may leave the Mother of the Lord.”?

On the words of the Gospel, “ The Virgin's Name
was Mary,” St. Bernard writes as follows :

“Let me speak a few words upon this Name,
which, being interpreted, means Star of the Sea, and
marvellously fits the Maiden-Mother. For most
fitly may she be likened unto a star. A star sends
forth its ray without any harm to itself; and the
Virgin brought forth her Son without any hurt to
her virginity. Neither does the ray lessen the
brightness of the stars, nor does her Son lessen the
inviolateness of the Virgin. She, then, was that
noble Star, which has risen out of Jacob, whose ray
enlightened the whole world, whose glory both
shines in the heavens and reaches to those that
dwell below, for it sheds its light throughout all
lands, and, giving warmth to the mind rather than
to the body, nourishes virtues and destroys vices.
She, I say, is the most illustrious and splendid Star,
raised over the vast deeps of the mighty ocean,
shining by her merits, guiding us by her example.
O thou, whoever thou art, that knowest thyself to
be here below not so much walking upon firm ground,
as tossed to and fro by the gales and storms of this

1 Serm. cxlii, De Annuntiatione B.V.M.
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life’s ocean, if thou wouldest not be overwhelmed by
the tempest, keep thine eyes fixed upon this Star’s
clear shining. Should the winds of temptation
assail thee, shouldst thou encounter the rocks of
tribulations, look upon the Star, call upon Mary.”!
The Virgin, then, received the Blessed Name
of Mary.

In considering the external life of our Lady we
The Hidden must be reconciled to the fact that we
Lifeof Mary. know very little of its tenor. For the
most part it is hidden from our view.

This is true also of the Life of our Lord Himself.
At first sight we shall, perhaps, be astonished to see
And of our how few are the details of the Life of
Lord Jesus Christ recorded in the Gospels. Apart
Christ. from what we are told of His preaching,
of His parables, of His public miracles, the events—
so to speak—in the Redeemer’s sojourn upon the
earth can be mentioned in a few lines. He was
born at Bethlehem, was circumcised and presented
in the Temple, fled into Egypt, returned to Palestine,
disputed with the Doctors in Jerusalem, lived at
Nazareth subject to Mary and Joseph, engaged in
the Public Ministry, ate the Passover for the last
time with His Apostles, instituted the Holy
Eucharist, was betrayed, suffered the ignominies
of His Passion and died. During forty days He
appeared in His Risen Body on various occasions to

Y Homilia ii. 17, supcr Missus est.
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His Apostles, ¢ speaking to them of the Kingdom
of God.” He committed His sheep and lambs to
the pastoral care of Blessed Peter. He ascended
into Heaven. How extraordinarily little it appears
in bulk !

Of set purpose, then, our minds should be con-
centrated, when we think of the lives of Jesus and
Mary, not so much on their outward circumstances,
as on the lessons which they inculcate, and the
supernatural Mysteries which they enshrine. This
is suggested to us by the reserve of the Evangelists.
It has been written for our instruction that the
beauty of the King’s daughter is within. Of Mary’s
life it is pre-eminently true that it was hidden with
Christ in God.

We shall be wise, therefore, if, as a general rule, we
confine ourselves to the few facts that have been told
us expressly in Holy Scripture concerning the lives
of our Lord and His Blessed Mother, without
desiring to wander further afield. Above all, we
should be on our guard against attaching any im-
portance to the fanciful, and often grotesque, details
to be found in much profusion in the Apocryphal
Gospels.

There is, however, one fact in our Lady’s early
life of which, though it is not recorded in the
authentic Gospels, we may be certain, since it is
commemorated in the Church’s Liturgy.

The Festival of the Presentation of the Blessed
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Virgin as a child in the Temple—of comparatively
Mary’s recent introduction in the West—was
Presentation. observed from a very early age through-
out the Christian East. The ancient tradition tells
us that Joachim and Anne introduced Mary at the
age of three to the Temple and left her there to be
dedicated in a special manner to the Lord.

I will translate the short passage from St. John
Damascene read at Matins on the Feast :

“ Joachim was united in matrimony to the chosen
Anne, a woman worthy of the highest praise. Now,
even as Anna of the Old Testament, when she
was stricken with barrenness, gave birth to Samuel
as the fruit of Prayer and Promise, in like manner
the second Anna received from God the Mother of
God promised to her entreaties, so that in fruitful-
ness she had not to yield to any of the illustrious
matrons who had gone before her. Thus Grace (for
this is the meaning of the word Anna) is mother of
the Lady (for this is the signification of the name of
Mary), who in truth was made the Lady over all
created things when she became the Mother of the
Creator.

« The Holy Virgin first saw the light in Joachim’s
house hard by the Probatica (in domo probaticae
Joachim)! and was brought to the Temple. There,
having been planted in the House of God, and
nourished by the Spirit, she was made like a fruitful
olive-tree, the dwelling place of all virtues—as one
who had withdrawn her mind from every desire of
this life and of the flesh, and had thus preserved

ARCfApY 3t
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virginity both of soul and body—as beseemed her
who was to receive God in her womb.”!

On this subject St. Gregory of Nyssa writes:

“As soon as Mary was grown to be a little
maid who no longer needed her mother’s breast,
holy Anne, taking her to the Temple, restored her
to God.”?

And St. Theodotus of Ancyra:

“ A Virgin was chosen who, when yet unborn, was
cousecrated to God her Maker, and, when born, was
offered up as the memorial of a grateful heart to
abide in His sanctuary and Temple.”3

The learned Suarez proves that there was a place
in the Temple at Jerusalem wherein maidens, con-
secrated to God, dwelt apart, and that in this house
of virgins our Lady lived until her espousals to St.

Joseph.t

St. Ephrem expresses the tradition which he had
received on this subject in Syria when he puts the
following words into the mouth of the Blessed
Virgin:

“ Whilst I was yet a little child, the priests of the
people brought me up in the holy Temple; when I
became a young girl they espoused me to the just
Joseph.”5

v De Fide Orthodozxa, iv. 15.

? Orat. in Nat. D. N. /. C.

3 Hom. vi. 11 in S. Deiparam et in Nativit. Dom.

¢ Pars iii. 2, 29, Art. 2, Disp. 7.

¢ Hymns on the B.V.M. xvi. 7; Lamy, vol. ii. p. 640.



12 Testimony of the Koran

Both the Apocryphal Gospels and the Koran bear
witness to the tradition of the Presentation in the
Temple. With regard to the Apocryphal Gospels, it
should be borne in mind that, though we should be
careful not to accept any statement on the sole
authority of these books (often tainted as heretical in
their source), still, there is no doubt that in some
respects they bear trustworthy witness to the
Christian Tradition. Mr. Rodwell thinks that
Muhammed had no direct access to these ““ Gospels,”
but derived the following passage in the Koran from
‘““the ordinary traditions of South Syria” at
the time?:

“ Remember when the wife of Imram said: <O
my Lord! I vow to Thee what is in my womb for
Thy special service. Accept it from me, for Thou
Hearest, Knowest.” And when she had given birth
to it, she said : *O! my Lord, verily I have brought
forth a female.” (God knew what she had brought
forth; a male is not as a female.)? ‘And I have
named her Mary, and I take refuge with Thee for
her and for her Offspring, from Satan the stoned.”?
So with goodly acceptance did her Lord accept her
and with goodly growth did He make her grow.
Zacharias reared her [this was an old tradition]. So
oft as Zacharias went in to Mary at the sanctuary, he

t The Koran (Everyman’s Library Edition), p. 389, Note 1.

2 That is, a female child could not become a priest (Id.
Note 2).

3 According to the Mohammedan tradition, Abraham drove
Satan away with stones.
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found her supplied with food.! ¢O Mary,’ said he,
‘whence hast thou this?’ She said: It is from
God, for God supplieth whom He will, without
reckoning.’” 2

The holy child Mary, during her stay in the
Temple, no doubt devoted herself, together with the
other maidens who were her companions within its
precincts, to such occupations as the making of
tapestry and spinning,® the study of the Holy Scrip-
tures of the Old Covenant, and prayer.

That our Blessed Lady made a vow of Virginity
s Lady's is not a matter of Faith. But neither is it
Vow of a matter of controversyamongst Catholics.*
Virginity. 14 j5 3 subject on which all Catholics are
agreed. St. Augustine writes that on any other
supposition it would be impossible to explain her
answer to the Angel:

“¢«How, she said, ‘shall this be done because 1
know not man? F¥or she surely would not have
spoken thus, unless she had already vowed herself
as a virgin to God. DBut because the customs of
the Israelites were as yet opposed to this, she was

1 No importance should be attached to the story of our
Lady being fed miraculously by angels in the Temple, which
is to be found in the Apocryphal Gospels. I only quote it
here because it seems interesting to find it also in the Koran.

2 Sura iii. (“ The Family of Imram "), 31-33.

3 In the Middle Agés the weavers claimed the right to place
themselves and their craft in a special manner under the pro-
tection of our Lady, in memory of her occupations, whilst
living in the Temple.

¢ Cf. Suarez, iii., p. 9 ; xxviii,, Art. iv.
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espoused to a just man who, far from seeking
violently to take away, would on the contrary most
jealously guard against all who would violate it, that
which she had already vowed.”?

Pope Benedict XIV. holds that the Blessed Virgin
made her vow whilst still dwelling within the
Temple; St. Thomas Aquinas, however, thinks it
probable that the vow was made after her marriage,
in conjunction with a vow to the same effect made
by St. Joseph, but certainly before the Annunciation.

Tradition tells us that our Lady was fifteen years
of age when she was espoused to Joseph—a humble
Our Lady’s artizan, who belonged to the tribe of
Espousals. Juda, and the race of David. The
Fathers of the Church insist upon the reasons of
prudence which made it necessary for the Most
Holy Mother of God not only to be espoused, but
also to be joined, in virgin marriage, with a man
chosen by God as the guardian of her virginity as
well as of her good name before the world.

Thus, St. Augustine writes :

¢ Mary had made a fixed purpose of virginity,
and her husband, so far from detracting from her
chastity, was its guardian. Or rather, since God
was its guardian, her husband was a witness to her
virginal purity—Ilest she might have been thought
to have conceived through sin.”?

And again:

1 De Sancta Virgin. iv. Cf. Serm. 291, v. 4, 6 ; 287, 4 ; 293, I.
4 Serm. CCXXV. 2.
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“The Virgin was espoused, that Joseph might
himself take care of the Infant, whether going to
Egypt, or returning thence.”™

Origen gives yet another reason :

“ Hence it has been admirably said, as I have
found in the Epistle of a certain martyr, I mean
Ignatius, the second Bishop of Antioch after Peter,
who in the persecution fought with beasts at Rome:
The Virginity of Mary was hidden from the Prince
of this world. It was hidden in consequence of
Joseph. It was hidden by reason of the nuptials.
It was hidden because she was supposed to have
a husband. . .. Look too in another Scripture,
and you will find that it was Christ’s will that the
Devil should know not of the coming of the Son of
God. For the Apostle when affirming that the
Powers of wickedness were ignorant of His Passion
says: ‘ We speak wisdom among “the Perfect.” But
not the wisdom of this world; nor of the princes
of this world who come to nought: but we speak
the Wisdom of God hidden in Mystery, which none
of the princes of this world knew. For, if they had
known it, they would never have crucified the Lord
of Glory. Hence the Mystery of the Saviour was
hidden from the princes of this world . . . so much
as to why Mary had a spouse.”

Origen here writes because ‘“she was supposed
b the  t0 have a husband.” Catholics under-
Husband  stand the sense in which these words may
of Mary.  be rightly used; yet we must always re-

member that there was a real marriage between

L Ap. Morales, ii. 1. & In Luc. Hom. vi.
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Mary and Joseph, and that therefore in a real and
true sense Joseph is called the husband of Mary.
St. Augustine reminds his readers that :

«“All good things pertaining to marriage were
found in that of Christ’s Parents, offspring, fidelity,
and a sacrament.”?

By the public espousals of our Lady with St.
Joseph, the way was smoothed for the Incarnation.
From the moment that the Blessed Virgin became
the Mother of our Lord Jesus Christ, her life was
merged in that of her Divine Son. For Him she
lived and moved and had her being. First there
was the wondrous Mystery of the Expectation.
Mary waited for nine months until she should see
the Human Features of her Creator, who was also
her Child. At length Jesus was born at Bethlehem.
To His Mother it belonged to minister to the needs
of His Infancy. With Him and Joseph she journeyed
to Egypt, with Hisa and Joseph she returned. At
Nazareth the Holy Family lived together for eighteen
years, Joseph working at his trade, Mary devoting
herself to the work of the house. Of Jesus all that
we are told is that He was “subject” to them—
that is to say, He helped His foster-Father and His
Mother, doing their bidding.

The thought of God submitting Himself to earthly
conditions has filled the Saints with awe. The sight

¥ De Nupliis et Concupiscentia, LI, xxi.



The Life at Nazareth 17

of the Word Incarnate in the House of Nazareth,
- employed silently in manual labour, is an epitome
The Holy of the Divine Condescension, such as to
Famity at compel all reflecting Christians to wonder-
Nazareth. ino adoration. Our Lord came to set us
a perfect example. From the age of twelve to that
of thirty His example was an exhibition of submission
—even of subjection—of work—of the Hidden Life.
But after all has been said, the chief Mystery in the
Humiliation of the Eternal Word is the central fact
that He became Man. When we have once grasped
this, everything else is seen to be of minor import-
ance. If He shrouded His glory and took the form
of Man, it is a secondary (though a very wonderful)
consideration that He took the form of a slave.
The condition of the imperial Casar is as im-
measurably beneath the Majesty of God, as is the
condition of a helot—for in both cases the distance
is infinite. Both the Casar and the helot are
creatures. The Lord Christ is the Creator. No
earthly trappings can conceivably confer upon Him
any adventitious dignity. In the case of His Mother
the case is altogether different. Like the Casar
and the helot, she is a creature. But she is the
Mother of God, and as such is throned in the
Kingdom of her Son, high above all creation.

At first sight, therefore, we might certainly have
anticipated that much state and dignity would have

been allotted to God’s great Mother during some
2
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portion, at least, of her life upon the earth. How
different was the reality, as arranged by the Pro-
Our Lady’s vidence of God. We find Mary in her
poverty.  poor dwelling discharging such homely
duties as sweeping the floor, washing the linen,
cooking the food, going to and fro to the well with a
pitcher on her head—as those who have visited the
East have so often watched the women of the people
at the present day, fetching water for the daily needs
of their household—engaged in that kind of work
which we, in face of the example set by Jesus, Mary
and Joseph, venture to call menial. Mary’s hands
were doubtless reddened and hardened by toil, she
was often weary and overworked; hers were the
anxieties of a working man’s wife. This is all that
we know of our Lady’s life at Nazareth. Surely it
is enough. We see how mistaken were those first
anticipations as to earthly glory being conferred on
the Mother of Christ; thus early are we taught the
great lesson that the Holy Mother of God must
share in all things, so far as a creature might, the
humiliations, the obscurity, the hardships, the
poverty, the contempt that were heaped upon her
Son. Where suffering was concerned, in no way
could she stand apart from Him. With His Public
Life it was very different. We shall find her at
Cana where Jesus worked His first miracle. But
she was present at no other miracle of Christ, nor
during His discourses, nor at His Triumph on the
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first Palm Sunday. The reason for this, so far as
we may hope to understand it, we shall consider
later.! For the moment we are concerned only with
the fact.

After the death of St. Joseph, our Lady was
necessarily much alone. It would seem that some
Our Lady's of her relations, for example “ the brothers
relations.  and sisters "’ of our Lord—almost certainly
the children of her cousin Mary of Cleophas?—were
not seldom in her company; it was, however, made
clear that there was no close tie between them,
when Christ from the Cross committed His Mother
to the filial care not of any relative, but of the
Disciple whom He loved.

After the Crucifixion, Resurrection, and Ascension
of Christ, the same obscurity exists concerning the
Our Lady’s lifc of our Blessed Lady. She was Pre'sent
life after the With the Apostles and other Disciples
Resurrec-  during the Nine Days’ prayer that pre-
pon ceded the outpouring of the Holy Spirit
on the Feast of Pentecost. After the first Whit
Sunday, all that we know of Mary, is that she made
her home with St. John. Ephesus and Jerusalem
dispute the honour of being the place of her death
It is, however, almost certain that our Lady died in
the holy city and was buried outside its walls.

Supporters of the opinion that the Blessed Virgin

! Cf. pp. 234-235.
2 Cf. Matt. xiii. 55 with Matt. xxvii. 56 and Mark xv. 4o.
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died at Ephesus have quoted a sentence from the
Place of our letter written in A.D. 431 by the Fathers
Lady’s death, of the Third General Council to the
clergy and faithful of Constantinople. This passage
begins as follows: ““ Nestorius came to the city of Ephesus,
in which St. John and the Holy Mother of God . . .”
That which follows has been lost. It is quite
gratuitous to suppose that it ran died, or are buried.
Very probably the lost words were: once dwelt. It
is generally thought that St. John conducted the
Mother of God, for safety’s sake, to Ephesus during
the persecution that so soon broke out in Judaea
against Christians, in which St. Peter was im-
prisoned and St. James endured martyrdom. That
persecution once over, our Lady would naturally
have wished to return to Jerusalem, where her Son
had suffered and died.

On the other hand, the evidence for the Jerusalem
Tradition is very strong. It had long been in
possession when first challenged by the claim of
Ephesus. The ancient Liturgies all bear witness to
its truth. St. Andrew of Crete had weighty authori-
ties behind him when he wrote that our Lady died
on Mount Sion, that shortly after her death her holy
body was removed by the Apostles to Gethsemane,
and placed in a sepulchre situated in the Valley
of Josaphat! As a consequence of the siege of
Jerusalem by Titus, Mary’s Tomb was buried

1 Hom. de Dormit. B.V.M.,II.
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beneath the ruins of the city. St. John Damascene,
however, writes that in the fifth century Juvenal,
then Bishop of Jerusalem, who was at Constantinople
on occasion of the Council of Chalcedon, informed
the Empress Pulcheria that Mary’s sepulchre had
been discovered, but that, after an ancient and trust-
worthy tradition, when the Apostles had opened it
the third day after her burial, they found nothing
within but the grave clothes, the holy body of the
Virgin having already been assumed into Heaven.!

The traditional site of our Lady’s death on Mount
Sion is occupied by a church in the possession of
Catholics ; that of her sepulchre is in the hands
of schismatic Greeks.

For the first fifteen years of her life, Mary was
being prepared by God for the coming of Christ as
OurLadys her Son. The next thirty years she
ageather passed, almost uninterruptedly, in His
feath, company, by His side at Bethlehem, in
Egypt and at Nazareth. There followed the three
years of partial, but not complete, separation during
the Public Ministry. According to an opinion men-
tioned by Father Faber the Blessed Virgin lived
another fifteen years after the Ascension. This would
give her thirty years in all spent apart from the visible
Presence of Christ, to match the thirty years during
which Jesus and Mary dwelt under the same roof,
and would make her sixty-three years of age at the

1 St. John Damasc., Hom II., 18. In Dormit B.V.M., P.G.,
Tom. g6, pp. 747-752. For the Assumption cf. pp. 274-292.
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date of her death. But it is necessary to say plainly
that on this subject there is no kind of certainty.
We know only that God detained Mary. Most
Holy in the land of her exile, after His own departure
Ous Lady into Heaven, not only for her yet greater
Queenof the sanctification, but also that she might
Avostles.  inister to the needs of the Church still
in its infancy. As the pre-elected Mother had cared
for Jesus in His weakness when a Babe, so did she
watch lovingly over His Mystical Body during its
first years of special struggle and difficulty. Our
Blessed Lady lived her wondrous life of heavenly
contemplation, nourished day by day on the Bread
that cometh down from Heaven—yet not for herself
did she live, but for Jesus Christ and for the good of
redeemed humanity. The Apostles’ Queen, the oracle
of the Evangelists, the glery of the Priesthood and
the inspiration of all Christian virgins, was the com-
forter of the widows and the afflicted, the refuge of
the poor and needy, the support of the tempted,
the courage of the Martyrs and of all who were
called upon to endure hardship for the Name of her
Son. The knowledge that the Mother of God still
lived amongst men was, as it were, a fragrant
Sacrament—the outward and visible sign of the
ineffable Grace that had been conferred upon the
world. At length—so soon as the tale of her merits
had been completed, and the needs of the Church
made it possible, her Divine Son called His Mother to
Himself, and Mary dwelt no longer upon the earth.



CHAPTER 1II
MARY CONCEIVED WITHOUT SIN

« Our second Eve puts on her mortal shroud,
Earth breeds a heaven for God’s new dwelling-place ;
Now riscth up Elias’ little cloud,
That growing, shall distil the shower of grace;
Her being now begins, who, ere she end,
Shall bring the good, that shall our evil mend.
Four only wights bred without fault are named,
And all the rest conceived were in sin ;
Without both man and wife was Adam framed ;
Of man, but not of wife, did Eve begin ;
Wife without touch of man Christ’s Mother was ;
Of man and wife this babe was bred in grace.”
VEN. FATHER SOUTHWELL, S.J.

A FUNDAMENTAL truth of the Christian Revelation
—the fact that in Adam we all have sinned '—is to
Original many minds most difficult of apprehension.
Sia. In theological language this truth is desig-
nated the Doctrine of “ Original Sin.”

By Original Sin is meant not a personal sin (not,
that is, a personal breach of a Divine Command-
ment), but the sin of another—the sin of our first

1 Cf. Romans v, 12.
23
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Father, the Head of our race—who sinned in the
beginning of human history. This sin robbed us of
supernatural endowments which otherwise would
have been ours from the first moment of existence.
It has thus wounded us all at the very fount of
life.

That this truth is fundamental, becomes clear,
when we reflect on its intimate connexion with
Redemption :

O felix culpa quze talem et tantum meruit habere Redemptorem.!

Had not sin been committed by the First Adam,
there would have been no need for Redemption by
the Second Adam ; nor would it have been true that
where sin abounded, there should grace much more
abound.? It will, however, hardly be denied that
this fundamental truth presents considerable diffi-
culty to the intellect of man. To what is known as
‘“the Modern Mind,” the fact of Original Sin is
peculiarly obnoxious. “ How,” it is asked, ““can
I be called upon to believe that a sin committed in
the Garden of Eden, before men knew how to read
or write, can possibly have an influence upon chil-
dren still unborn ?”

Yet, this truth is not merely an essential part or
the Christian Faith, but also is in harmony with
several postulates of modern scientific thought.
For instance, it reminds us of the great principle of

1 Blessing of the Paschal Candle. # Romans v. 20.
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human solidarity which lays it down as axiomatic,
that not one of us is independent of the rest. It
impresses upon us in a striking manner the great
principle of heredity—that a man’s acts do not die
with him, but overflow in their consequences upon
his descendants after him. The sins of the fathers
—this at least is indisputable—are often visited,
even visibly, upon their children.

Again, all experience makes us suspect that, far
back in the story of our race, there was some great
cataclysm or disaster in the ethical order which, in
its consequences, affects us at the present hour. How
else adequately explain either the moral disorder all
around us, or the moral disorder within our own
hearts? The constant struggle between good and
evil—the lusting of the flesh against the spirit, the
indignation of the spirit against the flesh, the war in
our members of which the Apostle writes, reminds
us day by day that our nature is mysteriously out of

gear.
“Video meliora proboque,
Deteriora sequor.”

Such was the testimony of the Pagan poet of old—
“I see the higher path, my soul approves it, alas too
oft to tread the lower”—a testimony that must
be sadly echoed by us all. How account for this
monstrous conflict save by recognising that there
is something amiss with us—a disorder for which, if
we be Christians, we know that our religion provides
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a remedy? ‘“Who shall deliver us from the body
of this death?” We have not here a question to
which no answer may be found. The old answer
still suffices: ““ The grace of God by Christ Jesus
our Lord.”* By such considerations as these we
are prepared to accept the doctrine of the Fall
of man in Adam together with its corollary—man’s
Recovery in Jesus Christ.

Let me state this doctrine. Catholics believe
that the Creator bestowed upon our first parents—
Sanctifying the first Adam and the first Eve—a gift
Grace. that is gratuitous—that is, which was in
no way necessary to the perfection of human nature
as such. ‘This gift is called xdpis in Greek, gratia in
Latin. We call it grace. To distinguish it from the
actual graces bestowed freely upon us all during the
course of our lives, it is known as Habitual Grace ;
from its consequences it is termed Sanctifying Grace,
since it bestows sanctity upon the soul.

By this gift, not only Adam and Eve, but also
their descendants, were raised to the supernatural
order, and closely united to their Creator, having
received a nature in perfect harmony with itself—
their senses obedient to their reason, their reason
subject to God. Had they preserved this gift they
would have passed from the time of probation in
their Paradise on Earth, to perfect happiness in
the Beatific Vision of God for Eternity. Then

1 Romans vii. 25.
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there supervened the Fall. ‘Byone man sin entered
into the world, and by sin death.”?
Adam’s children were born bereft of divine
grace which he had cast away. They belonged to a
race tainted at its source. Man’s condition now re-
sembled that of the wayfarer on the road to Jericho
who fell amongst thieves. Our nature was wounded in
such manner, that a darkness of the understanding,
and a rebellion of the senses fell upon us all. To
be born in Original Sin was to be the common lot
of man.

Catholics know that to this Law there is an
exception. Mary is the Second Eve. Even as
The Second ‘‘ Adam is a figure of the Second Adam
Eve, who was to come,”2 so is Eve a figure
of the woman who should undo Eve’s work—stand-
ing by the side of the world’s Redeemer, co-
operating in the restoration of mankind. As
such, and as the Mother of the Incarnate Saviour,
in the first instant of her creation Mary was habited
in the grace of God as in a vesture of priceless
gold.

Through the Merits of Christ, countless multitudes
were to recover the divine grace, lost by sin—some
regenerated in Baptism, others at the moment when
they should turn their hearts to their Creator by
an act of perfect love, and thus be united to His
Divine Will. “If any man will love Me,” promises

The Fall.

! Romans v. 12. 2T d Sy
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our Blessed Lord, “ My Father and I will come to
him and abide with him.” By a special privilege
Mary was to receive this great gift of divine grace,
not as the rest of men, after her creation, but in the
first instant of her being. This is what we under-
TheIm. Stand by the doctrine of the Immaculate
maculate  Conception of our Blessed Lady. On
Conception, the one hand it is something negative,
involving complete immunity from the stain of
Original Sin; on the other hand it is something
positive, carrying with it the fulness of grace. Mary
received no lower gift than did her mother Eve,
whose sin, beneath the Tree of Temptation, she
should undo, for the world’s healing, beneath the
Rood of Calvary.

When we turn to the scriptural account of the
Fall of man we shall observe how intimately our
The Co.  Hirst mother is bound up with the inspired
operation  narrative. The sin that called for the
% Fva dread punishment was the sin of Adam.
With that sin, the sin of Eve was intimately
connected. In this fashion Woman co-operated
with the sin of Man. ¢ The woman whom Thou
gavest me led me into sin.” Such was our first
father’s excuse. It was an unworthy plea, but it
was true. ‘“And Adam was not deceived,” writes
the Apostle. Adam sinned with eyes wide open.
‘“ But the woman, having been deceived, was in the
transgression. Notwithstanding, she shall be saved
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by the Childbearing.”* The first Eve, listening to
the Angel of Deceit, by disobedience, prepared the
way for the fall of man; it was, therefore, fitting
The Co-  that the second Eve, giving heed to the
operation  Apgel of Truth, should, by obedience,
of Mary. prepare the way for Redemption. “Behold
the Handmaid of the Lord, be it done unto me
according to Thy word.” Mary by her Ave of
submission reversed the revolt of her mother Eva.

Sumens illud Ave

Gabrielis ore
Mutans Evae nomen.
To quote our glorious English martyr, Father

Southwell :

“Spel! Eva back, and Ave shall you find ;
The first began, the last reversed our harms ;
An Angel’s witching words did Eva blind,
An Angel’s Ave disenchants the charms.
Death first by Woman’s weakness entered in,
In Woman’s virtue Life doth now begin.”2

As Woman was “in the Transgression,” so was it
decreed that Woman should be in the Reparation.
“Iwill put enmities between thee and the Woman ”
was the divine decree in the beginning. Accordingly,
Full of when Gabriel saluted Mary, it was as one
grace. who had been already filled with grace—
Ave gratia plena.® Catholics, then, believe that Mary
was full of grace from the outset of her life. The

! 1 Tim. ii. 13, 14. 2 The Virgin’s Salutation.
3 Luke i. 28.
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privilege bestowed upon our first mother in the
natural order was not denied to her who was the
Mother of our Redeemer, and in Him the mother of
all the redeemed.! There was, however, a difference.
Mary, as a daughter of Adam, would, unlike Eve yet
unfallen, but like all Adam’s children, have been born
without the gift of sanctifying grace, had it not been
for the bounty of the Redeemer. The grace of her
Immaculate Conception was bestowed upon Mary
Immaculate—so the Church expressly teaches—
“through the foreseen Merits of Christ.”2
Through . .
the Merts She who is called the Co-redemptrix is
gfa sigi,rher also the First of the redeemed. Redeemed,
" not with the rest of us, by grace bestowed
after our coming into being, but by a more excellent
way—the way of prevention. Amongst all the
children of Adam, pre-eminent, sinless, solitary in
her transcendent vocation, Mary could still say that
her soul rejoiced in God her Saviour.

It may be well to observe here that in the case of
every child save the Divine Child Jesus, the body is
transmitted, by the action of natural laws established
by God, through its parents (this is called the
active conception of the child) ; whereas each soul is
infused directly by God (this is called the passive
conception). There is no question amongst Catholics

* Cf. pp- 76-77-
2 Bull Ine¢ffabilis, defining the Immaculate Conception of
our Lady.
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concerning the active conception of our Lady.
She was born as other children. Her Immaculate
Conception relates only to the grace bestowed by
God upon her soul.

In the famous letter (clxxiv.) in which St. Bernard
blamed the Canons of Lyons for establishing in their
church a Feast of the Conception of our Lady
““without the authority of the Apostolic See,” it is
clear that he had the active conception only before
his mind. ‘I say that she was at once Mother and
Virgin, but not that she was born of a virgin. Other-
wise where will be the prerogative of the Mother of
the Lord, to have united in her person the glory of
maternity and that of virginity, if you give the same
honour to her mother also ?”

From what has been said so far, it will be seen
that the doctrine of the Immaculate Conception of
our Lady—the doctrine, that is, which teaches us
that the most Blessed Virgin Mary was, in the first
moement of her conception, preserved by a unique
privilege of God, free from all stain due to the sin of
our common origin—is a necessary consequence of the
truth, that she holds the place in the economy of our
redemption which was held by our first mother in the
story of our fall. Were it otherwise, Mary could not
rightly be called the Second Eve. But that she is,
in fact, the Second Eve, was taught without hesita-

tion from the beginning of Christianity and all over
the Christian world.
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It may be well to explain here that early in the
second century there were already three Patriarchates
The three 10 Christendom, each of them Petrine,
first Patri- that is, connected in a special manner
archates.  with Blessed Peter, upon whom Christ
built His Church. Rome, where the Prince of the
Apostles died, the Patriarchate of the West (including
Northern Africa)t; Amittoch, where he sat first as
Bishop before he moved his Cathedra to Rome, the
Patriarchate of Asia; and Alexandria, whither he
sent his disciple Mark, the Patriarchate (speaking
generally) of Africa.

The Christian .literature belonging to the age
immediately succeeding that of the Apostles, is very
scanty. It is therefore remarkable that from these
primitive times we have distinct testimony from each
of the three great Patriarchates to the fact, that
it was believed amongst Christians of those remote
days, as explicitly as it is believed amongst Catholics
to-day, that the Blessed Virgin holds the place of
the Second Eve, repairing her mother’s fault.

To establish the peint, I will give short quotations
from some very early Fathers. Of these St. Justin
may represent the Patriarchate of Antioch, St.

1 The successor of St. Peter is, qua talis, Head of the Uni-
versal Church. He is also Patriarch of the West and Bishop
of Rome. Romans alone belong to his diocese ; Latins alone
belong to his Patriarchate; all Catholics, whether other
Patriarchs and Bishops or simple Christians, are subject to his
spiritnal jurisdiction as Vicar of Christ throughout the world.
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Irenzus and Tertullian the Patriarchate of Rome,
and Origen the Patriarchate of Alexandria.

I. THE PATRIARCHATE OF ANTIOCH

St. Justin, called the Philosopher, was born
A.D.100. He waseducated as a Pagan in Palestinian
Testimony OYria, but in manhood, was instructed
of St.Justin. in the Christian Faith, by ““an old man of
venerable aspect” who was previously unknown to
him. His two ¢ Apologies” for Christianity will
always remain classics. In one of them occur the
following words :

«We know that the Son of God, . . . through
means of the Virgin, became Man, so that the dis-
obedience due to the serpent, might have its undoing
after the same fashion that it had its beginning.
For whereas Eve, yet a virgin and undefiled, through
conceiving the word that came from the serpent,
brought forth disobedience and death—Mary the
Virgin, possessed of faith and joy, when the Angel
told her the good tidings . . . answered : Be it done
unto me according to thy word.”?

I1I. THE PATRIARCHATE OF RoME

Somewhat later, but still in the second century,
Of Tertus. Tertullian points the same contrast
lian. between Eve and Mary:

“It was whilst Eve was yet a virgin that the
word crept in, which was the framer of death. Into

v Tryph. 100.
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a Virgin in like manner, must be introduced the
Word of God who was the builder up of life, so that
by the same sex, whence had come our ruin, might
come also our recovery, to salvation. Eve had
believed the serpent, Mary believed Gabriel. The
fault which the one committed by believing, the
other by believing blotted out.”

Before Tertullian penned those words in Africa,
Of St. the same thought had found expression in
Irenzus.  the writings of St. Irenzus, Bishop of

Lyons, in Gaul.

“The knot of Eve’s disobedience obtained its
unloosing through the obedience of Mary; for that
which Eve a virgin bound by her unbelief, Mary a
Virgin unbound by her faith.”2

And again:

“As Eve was seduced by an angel's word to
shun God after she had transgressed His Word,
so Mary, also by an Angel’s word, had the glad
tidings given her, that she might bear God, obeying
His Word. And if the former had disobeyed God,
yet the latter was persuaded to obey God, that
Mary the Virgin might come to the rescue of the
virgin Eve3 And as the human race was bound to

L De Carne Christi, 17. 2 Heer., iil. 34.

3 «Ut Virginis Evae Virgo Maria fieret advocata.” St
Irenzeus calls the Blessed Virgin Eve advocata in another
passage (eis émide:éwv Tob dmooTohixov kypUypares 33). Adwvocata,
however, in Irenaus does not mean advocale (as, for instance,
in the Salve Regina). It either means consoler,as when Irenzeus
says of our Lord advocabal omnes homines plangenies (Adv. Har.
iit. ¢, 3); or one who comes fo the rescue of, as, for example,
when he writes of those who denied the salvation of Adam :
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death by means of a virgin, it is saved by means of
a Virgin; the poise of the balance being restored—a
virgin's disobedience is saved by the obedience of
a Virgin.”?

Now, this thought of the undoing of the dis-
obedience and work of Eve by the obedience and
work of Mary—the one having her share in the
Reparation, as the other in the Fall of humanity—
caanot have come independently to Justin in Asia,
to Tertullian in Africa and to Irenzus in Europe.
Their confident teaching—they took it for granted
as known generally amongst Christians—must have
had a common source. We may infer, then, without
hesitation that this source can only have been a
Tradition inherited from the Apostles. This will
hardly be questioned with respect to Justin and
Tertullian when we remember who were their
instructors in the Faith; in the case of Ireneus
there is absolutely no room for any doubt. We
know that Irenzus was instructed in his youth
at Smyrna by Polycarp, who had himself been
instructed by St. John the Evangelist; we know
also, that later in life, Irenzus had studied in Rome,
where he tells us himself that St. Clement, the

advocatos se serpenlis ¢t mortis ostendunt,” (Ib., iii. 23, 8;
¢f.1ii. 23, 8; iv. 34, 4). So here Mary is represented as consoling
Eve and coming to her rescue by repairing, through her obedi-
ence at the Incarnation, that which Eve had lost by disobedi-
ence in the garden.

Ly, , V16



36 and derived from

Bishop of Rome at the time, “ had seen the Apostles
and conferred with them, and had their preaching
still ringing in his ears and their Tradition before
his eyes, and not Clement alone, but many in that
Church still survived, who had been taught by the
Apostles.”

St. Irenzus, then, gives us not only the Asiatic,
but also the Roman Tradition, not only the Tradition
of the holy Apostle John, but also that of the holy
Apostles Peter and Paul. It was from this source—
the teaching of Peter, Paul and John—that Iren=us
learned that which he, in his turn, taught the Faithful
in his Refutation of Heresies. But whence did Peter,
Paul and John derive their teaching, save from that
Deposit of Faith, from which St. Paul had drawn
the doctrine of the Second Adam—from the Divine
Revelation “ made in the beginning to the Saints*’?

111. THE PATRIARCHATE OF ALEXANDRIA

Tertullian, though an African, belonged to the
Roman Patriarchate. For the Patriarchate of
Alexandria let us turn to Origen. Towards
the end of the second century Origen wrote
as follows :

«Llisabeth prophesies before John, Mary
prophesies before the Saviour’s Birth. And as
sin began from a woman and then came to man, so

too, the beginning of salvation has its origin from
a woman.”?

171d.,iii. 3. 2 In Luc. Hom, VII,

Of Origen,
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In another passage he puts these words into the
mouth of Elisabeth :

“It behoved me to come to thee, for thou art
blessed above all other women; thou art the
Mother of my Lord: thou art my Lady who bearest
the undoing of the curse.”

In neither of these places does the great Alexandrian
expressly call the Blessed Virgin the Second Eve.
Unhappily his Homilies upon the Annunciation, where
Of St very probably he did so, have been lost. I
Grego'ry think that these words wvery probably can
Thau- be justified by the significant fact, that
maturgus, . s o0 .

Origen’s disciple, St. Gregory Thauma-
turgus, in the one authentic Homily still extant from
his pen,? has written as follows:

“ Because the first Virgin Eve fell, seduced by
Satan, Gabriel brought his message to the Virgin
Mary, that the one Virgin might answer to the
other, and birth might answer to birth., Deceived
by flatteries Eve gave birth to words of death;
Mary receiving the [Angel’s] message gave birth to
the Incarnate Word, the Word of Life. In con-
sequence of the words of Eve, Adam was driven
from Paradise; the Word [that was born] of Mary

revealed the Cross, by which the Thief entered into
Adam’s Paradise.”

This primitive Tradition was handed down faith-
fully through the ages. We find it scattered through

1 Fragm.in Luc.
? Cf. Marie dans I'Eglise Anténicéenne, par E. Neubert, p. 185.
3 Serm. in Natal. Christi, 23.
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the writings of the Fathers. It was summed up with
conciseness by St. Theodotus of Ancyra, when he
wrote that God who formed the first virgin without
reproach, Himself made the second Virgin also
without fault or guilt;' It had been expressed by
St. Epiphanius speaking for Palestine, Egypt and
Cyprus in the words: “ Eve became the cause of
death to Man, Mary the cause of life ”?; so that
Cardinal Newman tells us that “the contrast between
Eve and Mary had passed almost into a proverb 3
at the time when St. Jerome wrote: * Death by
Eve, life by Mary.” .

This doctrine is expressed with much exuberance
of language in the writings of St. Ephrem the Syrian
in the first half of the fourth century. Thus we find
him writing in the person of the Church of Edessa :

“Verily indeed Thou and Thy Mother are alone
in being in every respect altogether beautiful. For
in Thee, O Lord, there is no spot, nor is there any
stain in Thy Mother.”?

And again:

“Those two innocent, those two simple ones,
Mary and Eve, had been indeed quite equal the

1 Hom IV. in S. Deip. et Simeon. 2 Heer., Ixxviii, 18.

3 Answer to Pusey, p. 43. ¢ Ep., xxii. 21.

5 « Revera quidem Tu et Mater Tua, Vos soli estis qui omni
cx parte omnino pulchri sunt. In Te enim, Domine, non est
labes, nec ulla in Matre Tua macula.”—S. Eph. Syri Carmina,
Lipsiz, 1866.
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one to the other: but, afterwards, one became the
cause of our death, the other of our life.”?

The hymns of St. Ephrem are full of this doctrine.
The following are verses from his Hymn XVIII. Ix
Commemoration of the Mother of God :

“ The Adam from above appeared with all things
that were of the former Adam and followed his steps,
sin excepted. And for this reason was He called
Adam by his herald Paul. . . .

‘“ Mary is the garden upon which descended from
the Father the rain of benedictions. From that
rain she herself sprinkled the face of Adam.
Whereupon he returned to life and arose from the
sepulchre—he who had been buried by his foes
in hell. . . .

“ Sublime is the Mystery of the Virgin most pure,
too great for all tongues to speak.

“ Eve in Eden became guilty. Great was the
handwriting of the debt, whereby her posterity were
doomed to death. The Serpent, that perverse
Scrivener, wrote it out, signed and gave it force with
the seal of his fraud. . . .

“Eve it was that was found guilty of sin. But
the debt was reserved for Mary, that so the daughter
might pay her mother’s debts and tear up the hand-
writing that had transmitted her groans to all
generations.

“Since Mary was the Virgin Inviolate—prepared
by Eden’s blest region ere its lands were torn by
furrows—there blossomed from her Bosom the Tree
of Life which by its taste, that is by its Mercy, gives
life to souls.”

L 0p. Syr., Tom. 11, p. 327a.
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And again:

“ Instead of the Serpent arose Gabriel, and instead
of Eve, Mary the Virgin. . .

“ Eve became a debtor to God ; she it was who
gave ear to the Serpent’s counsel. A child of one
day, she despised the commandment, and therefore
through a young Maiden, salvation was sent to the
world,

“ Gabriel by his words undid the speech that the
execrable wanderer had held with the virgin Eve.
Eve had written the debt in her handwriting and
the Virgin paid the debt. . . .

“The daughter full of grace stood up in battle for
her mother. Eve had fallen, Mary raised her up,
and to the exiles was given hope of their reconcilia-
tion and return to Eden.”?

We find an echo of this tradition even in the
Koran. Mr. Rodwell writes: “According to a
tradition of Muhammed every new-born child is
touched by Satan,? with the exception of Mary and
her Son, between whom, and Satan, God ¢ interposed
a veil.” These words of the Koran, therefore, with
verse 37 of the same Sura [iii]: ¢ O Mary, verily God
hath chosen thee, and hath purified thee and chosen
thee above the women of the world,” seem to show
that Muhammed had received the Christian Tradi-
tion of the Immaculate Conception of the Blessed
Virgin.” Gibbon, however, turns the facts round

1 On the Annunciation of the Mother of God, Hymn II,
verses 9-14.
2 Cf. p. 12.
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and suggests that “ Christians borrowed this doctrine
from the Koran.”! Belief in Mary’s Immaculate
Conception has remained living in the East—where
Muhamined learned it—not only amongst Catholics,
but also in separated heretical bodies where we
might have expected that it would disappear; thus, it
is to be found amongst the Eutychians, notwith-
standing the fact, that their error commenced with
the denial that Christ was of one substance, not with
His Heavenly Father alone, but with his earthly
Mother also, and amongst the Nestorians, whose
specific heresy it is to deny to that Mother her title of
Theotokos, that is Mother of God.> The Abyssinians,
who are Eutychian in their Christological doctrine,
to this day cherish a strange belief that the Blessed
Virgin was created before the Fall, and was actually
in the Garden of Eden, where our Lord made a
compact with her about the salvation of the world.
We have here, evidently, a corruption of the teaching
of St. Irenzus that Mary was Eve’s advocate and
undid her work.?

! Decline and Fall, Chapter I.

2 The learned Dr. Gustavus Bickell, who first published the
Carmina Misilena in 1866, from the Syriac MS. in the British
Museum, quotes George Varda, the most celebrated hymno-
grapher of the Nestarians, as thus giving their tradition :
“Mary was sanctified in the very moment of her Conception,
She alone was preserved from the universal deluge of sin, and
remained dry and unmoistened as the fleece of Gideon.”

3 See Article in Dublin Review for April, 1868, pp. 356-60 ;

also Livius, The Blessed Virgin in the Fathers of the First Six
Centuries, pp. 208-254.
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The Holy Scriptures show us the idea of Mary
emerging from the beginning, in the Mind of God, in
the primeval prophecy.

“Iwill put enmities between thee and the woman,
and thy seed and her seed” (Gen. iii. 15)—these
are divine words concerning the Woman who was to
defeat the enemy to whom her first mother had suc-
cumbed. That Woman of Victory and of Prophecy
is our Lady. We cannot doubt it when we read
that the enmities were to be, not only between herself
and Satan, but also between her Seed and his seed.
Her seed undoubtedly is the Redeemer—Mary’s Son.
Thus do we find, at the very opening of our Sacred
Books, Jesus and Mary, the Son and His Mother,
joined together in our Reparation, as our first parents
were joined in our Fall. Blessed Grignon De
Montfort observes that God, the Author of Peace,
has only made one enmity—that between good and
evil, between Mary and Satan, but this God-made
enmity is everlasting. Itreached from the beginning
to the end. Here, then, in the Book of Genesis, is
the Doctrine of the Immaculate Conception, not yet
stated explicitly, but necessarily involved in the
thought which is suggested. Eve was God’s
daughter, clothed in grace; therefore she once was
Satan’s foe. Seduced by her enemy, she fell away ;
the place from which she fell was to be filled by
Mary. In order that this should be verified Mary,
like Eve, must be Immaculate from the first moment

of her existence.
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This truth was handed down from age to age, until
when the doctrine of Original Sin was denied by
the heretic Pelagius, he urged, appealing to a fact
recognised by all, which no Christian would be rash
enough to deny, that in the case of the Mother of
our Lord and Saviour, it is necessary to orthodoxy
to believe that she is without sin. The answer of
St. Augustine is famous:

« With the exception of the holy Virgin Mary,
touching whom, out of respect to our Lord, when
we are on the subject of sins, I have no mind to
entertain the question—for how are we to know
what greater degree of grace was conferred, in order
to vanquish sin in every respect, upon her who
merited to conceive and bring forth Him whom all
allow to have had no sin ? with the exception of this
Virgin, if it was in our power to bring together into
one place all the Saints, men and women, when they
lived here, and ask them whether they were with-
out sin, what are we to suppose they would have
answered—that which this man [Pelagius] says, or
that which John the Apostle said. . . . ¢If we say
that we have no sin, we deceive ourselves and the
truth is not in us.’ "1

St. Augustine had himself been baptised by St.
Ambrose, who writes of Mary as “ a Virgin by grace,
entirely free from any stain of sin.”’?

In these words we find summed up the ancient
doctrine of the Church, East and West, handed

! De Nal. et Grat. contra Pelag. xli.
2 “Virgo per gratiam, ab omni inlegra labe peccati”
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down from the Apostles. Like other Apostolic
doctrines, it was destined in the Providence of God,
before formal definition by the Church, to be closely
examined by the schoolmen of the early Middle Ages.
During that time of searching analysis, some great
Dominicans held that our Lady was sanctified, not in
the first, but in the second moment of her existence.
This view was novel, unknown to antiquity, and
never widely spread. It soon disappeared, and when
Pius IX., of holy memory, consulted the Catholic
Episcopate as to the tradition of their Churches, the
reply from every part of Christendom was unanimous.
Catholics had received from their fathers the truth
which they in their turn were faithfully handing
down to their children, that the Blessed Mother of
God from the first moment of her existence, by a
special privilege of God, through the Merits of her
Son and Saviour, had been preserved immune from
all taint of Original Sin. The way was now clear.
To the great joy of all Catholics, it was solemnly
defined in the Dogmatic Bull Ineffabilis that this is
a Truth revealed by God—a truth which no man
henceforth, now that the Church has spoken, may
deny without thereby making shipwreck of the Faith
that was once delivered to the Saints.

It should be clearly understood that Catholics do
not hold that all revealed Truth is taught explicitly
in Holy Scripture. It abundantly suffices that a
truth of revelation be contained in the Divine Tradi-



Its Reasonableness 45

tion. The same authority which taught Christians
before a line of the New Testament was written,
teaches Christians now. The Catholic Church bears,
within her consciousness, a living memory of that
which was committed to her keeping in the beginning.
She has been built upon a rock, and is ever guided
by the Holy Spirit, in accordance with the Promises
of Christ. When therefore she teaches, she draws
upon her divinely protected memory. This is in-
volved in the idea of the Infallibility of the Church.

It is difficult to understand how any Christian can
find intellectual difficulty in the fact of the Immacu-
late Conception of the Mother of our Lord. As
Cardinal Newman has observed, the real difficulty
lies, not in the Exception, but in the I.aw to which
the Exception has been made.

“ Many, many doctrines are far harder than the
Immaculate Conception. The doctrine of Original
Sin is indefinitely harder. Mary has not got this
difficulty. Our teaching about Mary has just one
difficulty less than our teaching about the state of
mankind generally.”?

Granted the Law, the Exception is surely that
which we should expect—we who believe that Christ
is God and that Mary is His Mother. “It was
fitting; it was possible; God accomplished it.”2
This was the argument of the great Franciscan

Y Medilations and Devolions, p. 125.
% “Decuit ; potuit ; ergo fecit Deus.”
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Duns Scotus in the Schools of Paris in the twelfth
century. We know that this likelihood, arising from
our idea of the Ineffable Sanctity of God and His
nearness to Mary, corresponds with reality, for of this
we are assured by the infallible teaching of His
Church, which in our own day has afforded the
certainty of Faith to the conviction of Saints and
Doctors and Mystics, and of the simple Faithful of
every land and of all the ages. Jesus and His
Mother stand apart. Jesus sinless of His own
Nature; His Mother sinless through His Grace and
Goodness—the House of peerless beauty which
Wisdom built for Himself to be His living Home.

I have thought it advisable in this chapter to
dwell upon the Immaculate Conception of our Lady
mainly from its theological aspect. It must, how-
ever, never be imagined that this Mystery possesses
merely a theoretic or intellectual interest for
Catholics. On the contrary, in an age of naturalism
it floods the soul with supernatural light, forcing us
to remember our own weakness as members of a
fallen race, and insisting on God’s abhorrence of sin.
For, whilst “ we have not a High Priest who cannot
have compassion on our infirmities,” yet ‘it was
fitting” that He should be ‘“ separate from sinners.”!
From His Mother he was never “separate.” She
was Immaculate from the first moment of her being.
This is the wellspring of all her sanctity. Her

1 Cf. Hebrews iv. 15 and vii. 20,
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foundations were laid on Mount Sion ; her first steps
were in the beginning upon the everlasting hills; the
Lord clothed her with His vesture that her path might
be in security and her ways in peace. Thus does she
stand without a peer, unique in her grace—incom-
parable. Of all creatures there is none beside her.
Yet, from sinful men she is not aloof. Mary is the
Mother appointed to undo Eve’s work in our regard.
For our sake is she thus graced and gifted, that she
may give to us freely, with loving outstretched hands,
that which she has so freely received from God.
So does it come to pass, that as the sense of her
unstained purity sinks deeper and deeper into our
minds, we learn with ever-increasing confidence to
seek the aid of God’s Immaculate Mother in ourlonging
to be cleansed from the stain of sin—that so we may
be found by her side in the never-ending fight with
evil. “O Mary,” we cry to her, *“O Mary, conceived
without sin, pray for us poor sinners who have re-
course to thee.”” And indeed all experience bears
witness to the untold value of prayer to Mary Im-
maculate, as a weapon given us by God, to be wielded
in the warfare we all have to wage day by day within
our own souls in the strength of the love of Christ
our Lord.

Devotion to the Immaculate Mother of God spans
and unites the Christian ages. I will set down here
a prayer penned by Ephrem the Syrian. Scine
sixteen centuries have passed since first it was
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inspired by his confidence in the stainless Virgin’s
intercession. We share St. Ephrem’s faith. If we
will but pray as he has taught us, and the Church
would have us, we need fear no foe. Like the
Saints who have gone before us, we shall never ask
our Lady’s help in vain.

“ But now we unite to praise thee, O pure and
immaculate One, Blessed Virgin and sinless Mother
of thy great Son and the God of all. O perfectly
spotless and altogether holy, thou art the hope of
despairing sinners. We bless thee as most full of
grace, who didst give birth to Christ, God and Man.
We all fall down before thee. We all invoke thee
and implore thy help. Deliver us, O Virgin, holy
and undefiled, from every pressing strait and from
all temptations of the Evil One. Be thou our
peacemaker in the hour of death and judgment.
Do thou save us from the future unquenchable fire
and from the exterior darkness. Do thou render us
worthy of the Glory of thy Son, O Virgin and
Mother most sweet and clement.””*

O ! clemens, O ! pia, O ! dulcis Virgo Maria.

v Threni B.M.V. Opp. Gr. et Lat., Tom. iii., p. §74.



CHAPTER 111
MARY, VIRGIN MOTHER OF GOD

Hoc solum de Virgine cogitare, quod Dei Mater est, excedit
omnem altitudinem qua post Deum dici aut cogitari potest.—
S. ANSELMUS.

THE privilege of Immaculate Conception was be-
stowed upon our Lady as a free gift from God. In
no sense was it merited—she received it for the sake
of men that she might fitly co-operate in the work of
Redemption ; above all she received it for the sake
of her Son. It was the first of her endowments
designed to equip her soul for the supreme office—
the most sublime that can be conferred on a creature
—the Motherhood of God.

It is the Catholic Doctrine—the Doctrine of the
Creeds and of the Ancient Councils of the Church,
Doctrine  Panding down to us the Divine Tradition,
ofthe In-  that God took to Himself a human Body,
carnation.  f,rmed by the operation of the Holy Spirit,
from the body of Mary, and thus became her Child.
This is taught expressly in the Holy Scriptures.
“A Body hast Thou fitted for Me.” *The Word
was made Flesh.” Jesus Christ is the Word made

49 4
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Flesh, for whom a Body was fitted. Mary is the
Mother of Jesus. The Holy Ghost was to over-
shadow her, and the Holy One, to be formed of her,
should be called the Son of God.!

This is the very heart of historic Christianity—
that is, of Christianity as it has come down to us
from its origins. If any man fail to accept the
statement of the Creed: “I believe in God the
Father Almighty Creator of Heaven and earth,” he
has no right to be called a Theist; unless he accept
also the further profession of faith: ‘“ And in Jesus
Christ His only Son our Lord, who was conceived
by the Holy Ghost, born of the Virgin Mary,” it
is difficult to see how,—if words are to preserve the
meaning they have borne for well-nigh two thousand
years—he can have any claim to the Christian
Name. Faith in Christianity begins with faith in
the truth that Jesus Christ, the Virgin's Son, is the
Lord our God. In Ilis Human Nature He is as
truly and really of one Substance with His human
Mother, as in the Everlasting Trinity He is con-
substantial with His Father in Heaven.

“Just as all the Law and the Prophets are con-

tained in two words, so too all our hope hangs upon
the Childbearing of Blessed Mary.”?

1 «Should be called the Son of God” is a well-known
Hebraism for “should be in truth the Son of God.”

2 Acla Disputalionis S. Archelai cum Manete Heresiarche,
xlix. (P.G. Tom. x,, p. 1512). These Acts are a great authority
on Manichaeism. It is uncertain who is reaily represented in
the discussion under the name of Archelaus, Bishop of Chalcar
in Mesopotamia.
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This, it will be freely admitted, is no light matter.
We poor mortals here find ourselves in the presence
of the very heart of Mystery. When we behold the
unveiled features of the Babe of Bethlehem, we are
gazing in very truth upon the veiled Majesty of God.

“ What subject,” asked Basil of Seleucia, *can
be more sublime than this? No man can

Basil of . : o §
Seleucia on €ither conceive or speak of that which is the
the Mystery medium between the divine and the human.
of the For, as it is no easy matter either to con-
Mother of  ceive or speak of God—yea rather it is a
B thing utterly impossible—so is the great
Mystery of the Mother of God above all thought

and speech.”

It s utterly impossible to conceive of God as He
is. " We can only think of Him by way of negation
or by way of analogy. By the method of negation
we deny in Him all that is limited and imperfect—
He is the Infinite, the Eternal, the All-perfect; by
the method of analogy, rising to His Divine At-
tributes from the consideration of the excellences
in men which are His gifts, we say in our stammer-
ing speech that He is Absolute Justice, Mercy,
Wisdom, and the like. Such words are true, so far
as words are able to express truth, for all goodness
in the creature must be found in perfection in the
Creator. Yet we' know that human language is
defective, and human thought fails to express God

! Qrat. X. de Annuntiatione Deipare.
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adequately. We see Him as in a glass darkly, not
yet face to face.

In the Incarnation of God all this is reversed.
The Infinite and the Eternal limits Himself by
submission, as Man, to the conditions of time and
space. Heshrouds His dazzling Glory. The Mighty
becomes weak, taking the form of a slave. He who
made the earth becomes a Babe and lies upon straw.
We see Him, who feeds us all, a-hungered and
a-thirst. He who poises the Heavens with His power
is tired, and sits wearied beside Jacob’s Well. He
falls beneath the weight of a cross of wood. Upon
that Cross the Immortal renders up the ghost. . . .

This is the Mystery of the Bending-down of the
Heavens to the earth ; it is also the Mystery of the
Mother of God. For she is the point of contact,
“ the medium between the divine and the human.”
Her Son is the Creator. His Mother is a creature,
the work of His Hands. Yet, in her chaste Womb
the divine and the human met, for the Fruit of her
Womb is both God and Man, Christ Jesus our
Lord. On this account it is said, with reason, that
the great Mystery of the Mother of God, is like the
Mystery of God Himself, in that it too transcends
all thought and speech. But transcendent though
it be, it is a Mystery which we must needs ponder
within our souls, for it is the inmost core of our
religion—the religion of Divine Love manifested in
Divine Abasement.



The Divine Maternity 53

When we say that God is God, we have said all
that can well be said, though we may develop the
thought, dwelling upon His Attributes; in like
manner when we have said that Mary is the Mother
of God, we have exhausted the measure of her
dignity. Yet we do well to linger on this holy
ground, for the more we dwell upon the thought of
Mary’s Motherhood, the deeper glows the Mystery,
and the more resplendent is seen to be the glory of
our Lady.

“How shall I attempt the Virgin Ocean ?”’ con-
tinues Basil. ¢ How shall I search into the depths of
the mighty Mystery? for I have not my lips purified
with a coal from heaven, like Isaias who saw the
Seraphim ; nor have I, like the heavenly Moses, the
feet of my soul bared of their covering—if thou,
O Mother of God, dost not teach me—if thou in thy
mercy dost not fill the mouth of my understanding,
that I may penetrate to the depths of thy Child-
bearing ; so that being surrounded with the light of
thy mercy, I may find the pearl of truth within thee.
Do thou, then, aid me to the obtaining of this mighty
thing, that being taught by thee I may be able to
speak concerning thee—not as to how thou didst
bring forth the Incarnate Lord—for the manner
of thy Childbearing is beyond any Law, save that
thou wert a Mother and didst remain a Virgin.
What tongue is there so eloquent as worthily to
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