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PREFACE.

This little book, by a German Benedictine Father,
is intended as nothing more than an ‘¢ introduction >’
to the knowledge of the Fathers of the Church. It
might be called a ¢ handy-book’’ to the great col-
lection of writers whose works appear in the ¢¢ Cur-
sus Patrologice.’” No student has any chance of
thoroughly mastering the whole of the three or four
hundred volumes of Migne’s edition. But, on the
other hand, no one can pretend to a scientific knowl-
edge of divinity, unless he has read the Fathers to
some purpose. Students, therefore, whether those
who are passing through their course in a seminary,
or those who, in more mature years, are following up
some portion of the Church’s great doctrinal inherit-
ance, will always find a use for a small and well
arranged guide to the epochs, the authors, and the
subjects of patristic literature.

An acquaintance with the writings of the Fathers of
the Church is useful to students of theology on many
beads.

First, to be tolerably well read in the Fathers is to
know theology in its historical aspect. No man ever
possesses a true knowledge of things that have grown,
unless, to a certain extent, he can trace the process
of theirgrowth. To understand,in all its circumstances
and surroundings, the development of any one dogma,
is a splendid training in scientific theology. To appre-
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4 PREFACE.

ciate what it was in the past, and in the actual circum-
stances that made St. Augustine defend with such
amplitude and determination his views of grace and
predestination, which, nevertheless, as he said, had
always been held by the Church of God; to see
with your own eyes in the pages of Athanasius and
Hilary, how the terminology of the doctrine of the
Blessed Trinity becomes distinet and clear-cut ; to feel
the tremulous and indignant emphasis which Leo puts
in his oft-repeated formnla of the Word made flesh;
to follow Cyril of Alexandria through the thicket of
his earnest speech, and recognize at every turn the
traces of an adversary who is intent on denying to
Jesus Christ his eternity and his divinity — this kind
of study is a very different thing from learning formu-
laries by heart, or getting up patristic texts in com-
pendiums. :

Moreover, it is from the study of the Fathers that
modern theology derives what I may call its elastic-
ity. 'This is an age of manuals, abstracts, catechisms,
and other apparatus for accomplishing the process
which is known as ¢ cramming.”” Education con-
ducted on principles of this kind can never become
part of one’s mental and spiritual life. The knowl-
edge thus gained lies in the receptive power like a
stone on the surface of a field; whatever crop the
field grows, the stone has no share in fertilizing it.
The Fathers did not write abstracts. They searched
the Scriptures, compared testimonies, examined tradi-
tions and expostulated with false teachings. Most of
them launched out from time to time into literary ex-
position, into rhetoric, or into poetry. A modern
catechism read without the light of patristic illustra-
tion is both inadequate and misleading. When faith is
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described as being ‘¢ to believe without doubting
whatever God has revealed,”’ the patristic student
thinks of the long centuries, full of intellectual activ-
ity, during which that august word has been invoked,
written about, defined, divided, lifted up, trampled
upon and fought over— and he is the less likely to
fancy that this definition tells him all about it.
When he reads that God is the Supreme Spirit, Who
exists of Himself, ‘“ he will remember, if he has
read Athanasius, Hilary, and John Damascene, how
the Greek and Latin intellect have striven to put
into philosophic language the revelation of God’s
Name, I am Who am.”’ The formularies say with
easy consciousness that man was ‘‘ made to God’s
image and likeness; >’ the Fathers have discussed from
a hundred points of view what this divine revelation
means. The formularies lay down the Church’s faith
in the dogma of the creation of the world, and that of
the generation of the Second Person of the Blessed
Trinity ; and the great folios of the Fathers contain
hundreds of pages on the Scriptural proofs of the differ-
ence in origination between the visible ereation and
the Eternal Word. The catechism says, ‘‘There are
seven sacraments.”” The patristic student looks for
them in the Fathers, and he finds no lists, no Triden-
tine definitions, but, instead, scattered testimonies,
appeals to Seripture and to Roman tradition, fervent
exhortations, implicit assertions, from which, finally,
he gathers the unvarying teaching of the Catholic
Church, as a man fills his basket with fruit, not from
the shop-windows, but from the trees of the wide lux-
uriant forest. It is this kind of reading that makes
theology elastic. By this word it is not meant that
the study of the Fathers can or ought {0 make any
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student question the absolute truth of dogmatic defini-
tions, or of any portion of the Church’s magisterinm.
If this were so, the Fathers would have discussed to
no purpose, and written their great treatises in vain.
But dogmatic formularies can be viewed in two aspects.
They are definitions of Catholic truth, and they are
also summaries of history —monuments of the
Church’s living activity. They cannot be reformed
or diminished. But they have a living and stimulat-
ing power of their own. They are far from being
dead forms. They touch and affect every faculty that
man possesses — the imagination, the heart, the feel-
ings, the memory, the sense of affection, of Christian
pride and joy. Moreover, just as existing definitions
have arisen out of legitimate development, so they, in
their turn, afford starting points for further investiga-
tion and devout speculation. This twofold quality of
dogma, its stimulating power and its capacity of
growth, is what I have called its elasticity.

Dogma, to a cultured and truly Catholic intelli-
gence, is not a prison, but a spacious and {fertile
garden with unexplored distances and delights. It is
in this spirit that it is treated by the great Fathers of
the Church. They give you its philosophy, its sense,
its relation to human nature. They read its glories
in the oracles of God, in the history of God’s dealings
with His chosen people. They use it for devotion, for
prayer, for the promotion of justice and brotherly
love. They make religious truth, not the narrow
catch-word of the chapel or the school catechism, but
what it really is — the strong creative principle of the
widest and most essential science upon which man’s
intelligence can employ itself. It is this kind of
largeness that one learns from the Fathers, Their

£
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expositions may sometimes seem antiquated, tedious,
or fanciful. They wrote for their times, which are
not our times. The form in which we have their works
does not always do justice to their own presentment
of their thoughts. But, on the whole, the spirit is
there — the spirit of breadth and of actuality — and it

is a spirit we can only learn in their school. d

The mere personality of each of the great Fathers
of the Church, almost apart from his writings —
although it is impossible to separate him from them —
is of the greatest interest to the student of theology.
Such men as Clement of Alexandria, Origen, Gregory
of Nazianzen, Basil, Chrysostom, Augustine, Leo,
Gregory the Great, Ambrose, Jerome, have each of
them in their life-story a stimulation, an educative
power, such as belong only to the world’s foremost
names. The right way to make their acquaintance,
is to read their lives and their works together, so that
one may illuminate the other. The best key to the
comprehension of a writer is his own individuality, his
character, his personal relations, and his surroundings.
Whatever may be said about the style of the Fathers,
it is certain that the greater part of them write a gen-
uine literary language, a language of great clearness,
strength, delicacy, and beauty. Many of them have
marked individuality of style. It would be difficult
to mistake Nazianzen or Chrysostom, or any of the
great Latin Doctors.

To read through the Fathers as a whole, is not with-
in the power of a student. But even a student can
do two things. First of all, he can learn to appreci-
ate that ‘¢ historical’’ method of teaching theology,
which is more followed now than it used to be. The -
way with ‘“ manuals ’> has too often been to fling iso-
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lated patristic texts at the learner, without comment
or explanation. But Passaglia and Franzelin have
brought back into the schools the custom of reading
a Father’s words by the light of his period and sur-
roundings; of putting into clear relief the apodictic
terms ; of accumulating testimonies, and showing how
they converged to a common point. Even if one can-
not go through the whole of Petavius, one can learn
the significance of patristic terms and phrases, and
one can follow up the texts that come in one’s course.
But there are students who go through their course
without distinguishing Origen from Damascene,
Irenseus from Gregory the Great, or even Clement
of Alexandria from Leo. As for St. Angustine, there
are too many who finish their studies with the convic-
tion that he can be quoted for both ‘‘yea’ and
‘“‘nay’’ in nearly every disputed point of grace and
predestination. A little attention and the use of a
handy-book would enable a student to deal with pa-
tristic names in a spirit of discernment; and such
discernment adds immeasurably to the interest and
profit of theological study.

Next, there is no student who could not, under
guidance, read at least a few portions of the more im-
portant Fathers. There are some he would read for
their exposition of Scripture, some for dogmatic
argument, some for moral exhortation, or for history,
personal traits, eloquence, or invective. No ecclesi-
astical education seems to be complete unless one has
read a chapter or two of Origen against Celsus, an
oration of Gregory Nazianzen, some letters of Chry-
sostom, with the whole of his work on the priesthood,
the homilies of Leo, the letters of Jerome, the Con-
fessions of St. Augustine, with some of his City of God,
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and liberal excerpts from the pastoral writings of Greg-
ory the Great. Even so much as this would enable us
to guess the richness of an unexplored world, and
tempt us to do more when the opportunity offered.
And that opportunity would not be wanting. There
are large tracts of patristic writing that are compara-
tively out of date, crabbed, dry, and dull. But there
is abundance that is living, actual, bright, and impres-
sive — far more, indeed, than any reader is likely to
exhaust. For our study of dogma, all through life,
we can always find new views in the Fathers; for our
exhortation, pregnant phrases that carry whole sermons
in their bosom ; for our devotion and spiritual life, the
ideas and principles of men who did not copy other
men, but lived face to face with eternal truth, and very
close to Jesus Christ.
t Jou~n CurHBERT HEDLEY, O. S. B.,

Bishop of Newport.
Feast of St. Lawrence,

Aung. 10, 1898.
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INTRODUCTION.

§ 1. Meaning and Object of Patrology.

By Patrology is meant a systematic treatment and
exposition of such preliminary subjects and questions
as are necessary to acquire a proper knowledge of the
writings of the Fathers, and to make proper use
of them in theology. Patrology, therefore, differs
from the knowledge of the Fathers, or what is called
patristical science, the special object of which is to
arrange systematically, according to definite principles,
all that can be gathered from the works of the Fathers
concerning matters of faith, morals, and ecclesiasti-
cal discipline. Nor is it the same as the history of
ancient Christian literature, because the latter includes
the literary works not only of the Fathers, but also of
other ancient ecclesiastical writers, and confines itself
to the consideration of the historical development of
Christian literature, as such.

The object, therefore, of Patrology, in this narrow
sense, is, in the first place, to lay down and estab-
lish the rules and principles which help to determine
the authority of the Fathers, and the authenticity,
right use, and application of their works in theology.
In the next place, its object is to give some account
of the life, education, mental training, literary and
pastoral work of each of the Fathers, also to deter-
mine their precise position in the Church, with their
relative merits in ecclesiastical science. A further

(19)



20 INTRODUCTION.

duty of Patrology is to explain the substance, scope,
and number of their writings, the peculiarity of their
views, their style of writing, and, finally, to indicate
the best editions of their works. In its wider and less
proper sense, however, it also takes into consideration
those ecclesiastical authors who, though not Fathers,
have yet exercised more or less influence upon the
development of Christian life and knowledge.

§ 2. Importance of Patrology.

1. Patrology is of the highest importance for every
student of theology. Theology is the science of
revealed truth; but the two main sources of revealed
truth are Scripture and tradition. Now the Fathers
of the Church are the best.expounders of the Holy
Scripture, and they are also the chief witnesses and
representatives of tradition. Hence it is plain that
the study of the Fathers is absolutely necessary for
the student of theology. Again, if he desires to
know something of the history of the Church from
her very beginning, and of the long, unbroken chain
of those who ever witness to her nature and constitu-
tion, her teaching and worship, or of her great and
world-subduing power, he must needs go back to the
times of Christian antiquity and search its memorable
records ; he must try and enter into the very spirit of
the Fathers, and feel their living faith and burning
love for Christ and His Church. No wonder, then,
that the greatest theologians have ever applied them-
selves with the utmost diligence to the study of the
holy Fathers.

Cf. Mihler, Patrologie, pp. 1-15. (German ed.)
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§ 8. History of Patrology.

It was only in the last century that Patrology was
raised to the dignity of a theological science, properly
so called. The Fathers of the Church, however, had
laid the first stone of the building, as, for instance,
Eusebius of Ceesarea, by the many and most valuable
notices bequeathed to wus in his Church History,
regarding the life and writings of the early Fathers
of the Church; and St. Jerome, by his book, ¢ De
viris illustribus, sive catalogus de scriptoribus ecclesi-
asticis,”” which, beginning with the Apostolic and
ending with his own age, contains an account, in 135
chapters, of the life and writings of the same number
of authors. The work was taken up and continued
in a similar manner by the priest Gennadius of Mar-
seilles (d. 496), St. Isidore of Seville (d. 636),
Bishop Zidephonsus of Toledo (d. 667), and some
later writers.

Amongst the Greeks, the Patriarch Photius (d.
891), composed, under the title ¢* Photii bibliotheca,”’*
a similar work of comprehensive learning and great
acuteness, containing also some abridgments from
heathen authors.

In the West, little or nothing more was done in
this respect, until the Abbot Trithemius (d. 1516),
and the Cathedral-Dean Myrdus (d. 1640), took
up the work in a very laudable manner. These
were followed by Cardinal B. Bellarmine (d. 1621),
who aroused an increased interest in ancient ecclesi-
astical literature, and brought its scientific cultivation
to an unprecedented point of excellence by his elab-

* The Greek title is MNopeoBiBiov 7 BiBAioShay.

3



22 INTRODUCTION.

orate work, ¢‘ Liber de secriptoribus ecclesiasticis,”
written in accordance with the rules of historical
criticism.

A century later came the Benedictines (Maurists),
and the Oratorians of France, who labored with the
greatest zeal and wrought marvels in this department.
Nicolas le Nourry, O. S. B. (d. 1724), collected the
results of their minute and comprehensive researches
in his valuable ‘* Apparatus ad bibliothecam max. vett.
Patrum’’ (2 vols., Paris 1703-1715), containing most
learned dissertations. Elie Dupin (d. 1719), Doctor
of the Sorbonne, brought out his ‘* Nouvelle biblio-
théque des auteurs ecclésiastiques’’ (19 tom. 4°.
Amsterdam 1693-1715), splendidly written, but not
free from Gallican prejudices and other questionable
views. It extends as far as the seventeenth century,
and includes biographies of ecclesiastical authors, a
catalogue and criticism of their writings, as well as an
examination of their doctrine and style. The Bene-
dictine Remy Ceillier composed on the same plan his
‘« Histoire générale des auteurs sacrés et eccl.”” (23
tom. 4°. Paris 1729-1763; 15 vols. 4°. Paris 1858
1865), reaching to the middle of the 13th century;
Tillemont his valuable ‘¢ Mémoires pour servir de
guide dans les premiers six siécles de I’histoire ecclé-
siastique > (20 tom. 4°. Paris 1693), and the priest
Tricalet his ‘¢ Bibliothéque portative.des Péres ’’ (9
tom. 8° Paris 1757-1762).

In Germany, little in comparison was done for the
advancement of patrological studies. The names of
the most noteworthy men who devoted themselves to
this work are the following: Dom. Schramm, O. S.
B. (d. 1797), ‘¢ Analysis Operum SS. Patrum >’ (18
tom. 8%, Aug. Vind, 1780); Lumper, O. S. B, (d.
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1800), ‘¢ Historia theologica-critica de vita, scriptis
atque doctrina SS. Patrum trium primorum sseculo-
rum’’ (13 tcm. 8%°. Aug. Vind. 1799); Mohler,
¢ Patrologie, oder christliche Literirgeschichte”
(Regensburg 1840 — unfortunately incomplete) ;
Permaneder, ‘‘ Bibliotheca patristica’’ (Landish.
1841); Fessler, ‘* Institutiones Patrologiz *’ (2 tom.
(Eniponte 1850-~1851), de novo edite a B. Jungmann
(Enip. et Ratisbona 1890-1896); Alzog, ‘‘ Hand-
buch der Patrologie > (4! edition. Freiburg 1888).
Finally, we have two recent works in German which
unite in themselves all the merits of the above-named
works, without their deficiencies, namely the exemplary
Abridgment of Patrology and Patristic Science, by
Dr. Jos. Nirschl (8 vols., Mainz 1881-1885), and the
Handbook of Patrology, by Dr. Otto Bardenhewer
(Freiburg 1894).

Amongst Protestants, who, in consequence of their
peculiar rule of faith, are generally less concerned with
patrological studies, the following deserve mention:
the apostate Premonstratensian Casimir Oudin, ¢ Com-
ment. de script. ecel.”” (2 fol. Lips. 1722) — also
William Cave (d. 1713), ¢ Scriptorum eccl. histo-
ria liter.”” (2 fol. Lond. 1689, continued by Wharton
and Cerens), and particularly J. Alb. Fabricius, for his
very learned ‘¢ Bibliotheca patristica’ (graeca 14
tom. 4°. Hamb. 1718 — latina 2 tom. 4°. Venet.
1728.) In recent times, however, Protestant his-
torians display a most exemplary zeal in the study of
Christian antiquity, although their labors are directed
towards particular points of investigation, rather than
towards a general presentation of the writings of the
Fathers, while their method is generally that of nega-
tive criticism,
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Practical directions for the study of the Fathers as
well as the principles for determining their authority
and the authenticity of their works, and other similar
questions, had been given earlier by the Carthusian
Nat. Bonav. d’ Argonnein ‘* De optima methodo legen-
dorum Ecclesize Patrum *’ (Aug. Vind. 1756) ; by Hon- -
oratus a Sancta Maria in ‘‘ Animadversiones in regu-
las et usum critices > (Venet. 1751) ; by the Cistercian
and University Professor Steph. Wiest in ‘¢ Institut.
Patrologize >’ (Ingolst. 1795), and, in later times, by
Permaneder and Fessler in the above mentioned works.

§ 4. Division of Patrology.

Patrology may be divided into two main parts,
namely, a general and a special part.

The general part is of an introductory and propse-
deutical character. It considers, in the first place,
the definition of the term ‘¢ Fathers of the Church,”’
proceeding next to explain the principles which deter=
mine their authority, and, finally, supplying the means
necessary to a proper understanding and use of their
works in theology.

The special part embraces the more immediate sub-
jects of Patrology, namely a brief description of the
life and education of the several Fathers or ecclesias-
tical writers; an account of the number and value of
their works, of their doctrine and characteristic
peculiarities; and, lastly, an indication of the best
editions, as well as the literature bearing on the sub-
ject.



PART I.

GENERAL, INTRODUCTORY, OR PROPADEU-
TICAL.

§ 5. Meaning and Importance of this Part.

Propeedeutic is the name which the learned gener-
ally give to any theoretical introduction to a particular
branch of science. The purpose of such an introduc-
tion is to determine the meaning and object of that
particular science, as well as to point out the means
necessary for pursuing it with fruit and profit.
Accordingly, this part of Patrology, forming, as it
does, the introduction and ground work to the knowl-
edge of the Fathers of the Church, has first to deter-
mine what is meant by an Ecclestastical Writer, Father,
and Doctor of the Church, and what is the respective
authority of each in theology. In the next place, it
has to explain the rules and principles by which
authentic works are distinguished from unauthentic.
Lastly, it must show us how to understand the works
of the Fathers rightly, and how to use them profitably.
This part, therefore, will not only be useful, inasmuch
as it helps to facilitate the study of early theology,
but also necessary, inasmuch as it will direct the
student aright in his investigations, preserving him
from possible excesses, or narrow and onesided views.

(25)
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CHAPTER L

NotioN axp DEeriNITION oF THE TERMS ‘‘ ECCLESIAS-
TICAL WRITER, FATHER, DOCTOR.”’

§ 6. Ecclesiastical Writers.*

In a general sense, the name of ecclesiastical writer,
as distinguished from inspired writer, may be given
to all those who, ever since the days of the Apostles,
have written in explanation or defense of the Christian
doctrine. But in the narrower or specific sense, ec-
clesiastical writers differ from those who are called
Fathers or Doctors of the Church. The difference
derives from the character of their lives and writings.
Ecclesiastical writers are called those men who, though
living in the communion of the Church, have yet not
always in their lives and writings expressed her pure
and genuine traditional doctrine, as, for instance, Clem-
ent of Alexandria, Origen, Tertullian, Lactantius,
Eusebius, Rufinus, Cassian, Theodoret of Cyrus, and
others. If St. Irenseus, in spite of his Chiliastic
opinions, and St. Gregory of Nyssa, in spite of his
Origenistic ideas, are counted among the Fathers, it
is because they did not propound their opinions apodic-
tically as the teaching of the Church. Those Chris-
tians who have left behind writings on matters of
faith, but did not live in the communion of the

* It has been considered expedient to omit in the English
translation the opening sentence of this paragraph in the
author, and to introduce some other slight alterations of
the text, (R.)



MANUAL OF PATROLOGY. 27

Church, as, for instance, Novatian, are called Chris-
tian writers (scriptores christiani).
Cf. Fessler-Jungmann, Institut. Patrol. §§ 5-9.

§ 7. Fathers of the Church.

By Fathers of the Church are understood those
ecclesiastical writers of old, who, on account of their
learning and holiness of life, have been recognized as
such by the Church. (Recte credentium Ecclesise
filiorum genitores. )

Four conditions are necessary for a Father of the
Church :—

(1.) Antiquity (competens antiquitas).

(2.) Ecclesiastical learning and orthodox doctrine
(doctrina orthodoxa).

(3.) Holiness of life (sanctitas vitce).

(4.) Approbation of the Church (approbatio Eccle-
sie).

1. Antiquity (Antiquitas). Patrologists are not all
agreed as to this condition. Some close the patristic
period with the fourth, others with the sixth, others with
the fourteenth century; whilst others, again, entirely
object to any limitation of time; for, as Mohler says,
‘¢ There must be Fathers of the Church as long as the
Church herself lasts.”” But according to the more
common opinion, the patristic age is most appropri-
ately closed with the end of the Graeco-Roman period,
so that Isidore of Seville (d. 636), may be considered
as the last Father of the West, and John Damascene
(d. 754), the last of the East.

2. Ecclesiastical learning (orthodoxa doctrina.) By
this condition are excluded not only anti-Christian
and heterodox, but also those Christian writers who
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have held and propounded erroneous views, or distin-
guished themselves in profane, rather than in eccle-
siastical knowledge. As regards the extent and meas-
ure of the knowledge required, it is not so much the
depth or comprehensiveness of learning that is to be
considered, as rather the fact that the writings of a
Father are of great importance for some point or other
of ecclesiastical science.

3. Holiness of life (sanctitas vitee). This condition
is absolutely required in a Father of the Church. For
there exists an internal connection between true eccle-
siastical learning and personal sanctity, and only those
can be considered as Fathers who have helped to pro-
duce and to fashion the spiritual life of the Church,
not merely by their writings, but also by their
example.

4. Approbation by the Church (Approbatio Eccle-
sice). This approbation may be formal or explicit, as,
for instance, by a general council, or by the Pope as
supreme teacher of the Church; or only tacit and
implicit, i. e., by the mere consent of the Church dis-
persed throughout the world. This condition is no
less necessary than the other three, for the doctrine
taught by the Fathers can only claim authority inas-
much as the Church herself considers their writings,
so to speak, as her classics, and the Fathers them-
selves as her own witnesses to the divine tradition.
Nevertheless, this approbation by the Church does not
imply freedom from every error; it only testifies to
the fact that those men whom she recognizes as
Fathers, have lived to the end of their lives in constant
communion with her, have distinguished themselves by
piety and orthodox doctrine, and are, in consequence,
perfectly trustworthy witnesses to her belief and
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teaching. The Fathers may be divided (1.) according
to language, into Greek and Latin; (2.) according to
authority, into Greater or Lesser; (3.) according to
age, into (a.) Apostolic, as Clement of Rome, Polycarp,
Ignatius, and others, bringing us up to about the
year 150; (b.) Ancient or Early, as Justin, Ire-
neeus, Cyprian, Gregorius Thaumaturgus, and others,
till the end of the third century; and (c.) Later
Fathers, as Gregory Nazianzen, Epiphanius, Hilary
of Poitiers, Paulinus of Nola, Casarius of Arles, and
all others from the fourth to the eighth century.*
Cf. Fessler-Jungmann 1. ¢. §§ 10-12.

§ 8. Doctors of the Church.

By Doctors of the Church we mean those ecclesi-
astical writers who, on account of their learning and
holiness, have been expressly honored with this title
by the Church.

Therefore in a Doctor of the Church are required :

(1.) Eminent ecclesiastical learning (doctrina
orthodoxa eminens).

(2.) Remarkable holiness of life (insignis sanc-
titas vitee).

(3.) Express approbation on the part of the
Church (approbatio expressa).

The condition of antiquity is not necessary, as the
Church can at all times distinguish with this honor-
able title men eminent for piety and orthodox learn-
ing. The Greek Church has her Doctors as well as

* Usage seems to vary considerably in this respect.
Some authors speak of Apostolic and Post-Apostolic
Fathers, subdividing the latter class again into Ante-Nicene
and Post-Nicene.! (R.)
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the Latin. Amongst the Greeks are Athanasius
(d. 873), who, however, is not entered as a ‘‘ great
cecumenical Doctor >’ in the Greek liturgy; Basil (d.
379), Gregory of Nazianzen (d. 389), and Chrysos-
tom (d. 407). Amongst the Latins, Ambrose (d.
897), Jerome (d. 420), Augustine (d. 430), and
Gregory the Great (d. 604), are specially styled the
Great (magni, egregii) Doctors of the Church.
Later on were added to them — by Pius V., Leo the
Great (d. 461) and Thomas Aquinas (d. 1274) ; — by
Pope Sixtus V., Bonaventure (d. 1274) ; — by Pope
Pius VIII., Bernard of Clairvaux (d. 1153) ; — by Pius
IX., Hilary of Poitiers (d. 368), Alphonsus of
Liguori (d. 1787), and Francis of Sales (d. 1622);
and by Pope Leo XIII., Cyril of Jerusalem (d. 386),
Cyril of Alexandria (d. 444), and John Damascene
(d. 754). Others, also, like Isidore of Seville (d.
636), Anselm of Canterbury (d. 1109), Peter Chryso-
logus (d. 450), Peter Damian (d. 1071), are honored
_ by the Church as Doctors in her liturgy, inasmuch
as they have the antiphon proper to Doctors, and
Credo in the mass of their feasts.
Cf. Fessler-Jungmann 1. c. § 13.

CHAPTER 1II.
AUTHORITY OF THE FATHERS OF THE CHURCH.

§ 9. Authority of the Fathers in General.

By authority, as attributed to writers, is meant their
power and right to command intellectual assent
(auctoritas movens vel obligans). It is a moral
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power, affecting the mind and will of the reader, de-
termining his judgment, and obliging him to assent to
the words or statements of the writer. This authority
varies in degrees. It may be greater or less, and
even absolute, according as it is calculated to produce
in the mind a more or less probable, or a certain
assent.

The authority of the Fathers has been very differ-
ently estimated at different times. Some few, after the
example of the Abbot Fredegis, in the ninth century,
placed their authority on a level with that of the prophets
and Apostles ; while others, on the contrary, especially
Protestants, beheld in the writings of the Fathers mere
literary testimonials of no paramount importance in
matters of faith, But the greater number of theolo-
gians have determined the authority of the Fathers by
the following rules: —

(1.) In matters of natural science, the words of
one, or many, or of all the Fathers together, have only
as much weight as the reasons on which they are based.
Tantum valent, quantum probant ; i. e., their author-
ity extends no farther than their proofs.

(2.) Even in matters appertaining to faith or
morals, the testimony of one or two Fathers of the
Church does not suffice to produce certainty, but only
probability. The same holds good of the authority of
many Fathers, in cases where other Fathers contra-
dict, or hold a different opinion.

(3.) But the agreement of all the Fathers of the
Church together (consensus Patrum), in matters of
faith and morals, begets complete certainty and com-
mands assent, because they, as a body, bear wit-
ness to the teaching and belief of the infallible
Church, representing the Church herself. The con-
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sensus, however, need not be absolute; a moral
agreement suffices, as, for instance, when some
of the greatest IFFathers testify to a doctrine of the
Church, and the rest, though quite aware of it, do not
positively oppose it. Whatever, therefore, the holy
Fathers unanimously teach as the divinely revealed
tradition of the Church, must be accepted and be-
lieved as such. ‘¢ He who departs from the unanimous
consent of the Fathers, departs from the Church.”
‘¢ Qui ab unanimi Patrum consensu discedit, ab uni-
versa Ecclesia recedit.”” ‘‘He who rejects the holy
Fathers, confesses that he rejects the whole Church.”’
““Qui sanctos Patres reiicit, fatetur se universam
Ecclesiam reiicere.”’* ¢‘The things that are drawn
from the unanimous mind of the Fathers, possess a
firm and invincible force against adversaries.”” ‘‘Quae
ex consensu spirituali Patrum depromuntur, firmam
Labent et inexpugnabilem contra adversarios vim.”’f

This binding authority of the ‘¢ consensus Patrum
in rebus fidei et morum ’’ rests both upon a natural
and supernatural basis.

(1.) Natural or historical basis. As men of greaf
ecclesiastical learning, they are able to know and
testify to that which the Church believed and tanghtin
their times. As honest and holy men, they were willing
to bear witness to the truth, and, finally, their agree-
ment with each other is a guarantee for the truth of
their testimony. This may be called their natural
and historical authority.

(2.) Supernatural basis. The Fathers give their
testimony as the expression of their own faith, in due
subordination to the supernatural power and author-

* 8. Aug. c. Julian. II, 37. t St. Martin, P.
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ity of the teaching Church, and under her constant
supernatural supervision. The Church, moreover,
approves, confirms, and authenticates their testimony,
inasmuch as she acknowledges them as orthodox
teachers, and appeals herself to this unanimous testi-
mony as proof incontestable of her doctrine. This
may be.called their supernatural authority. Although
the supernatural authority of the consensus Patrum
rests ullimately upon the infallibility of the Church,
nevertheless their testimony may, without fear of a
vicious circle, be invoked also in favor of doctrines
for which there exists no authoritative pronouncement
by the Church. For, in the first place, their con-
sentient teaching is in itself an equivalent of the
authoritative teaching of the Church, and, in the
second place, their authority, as competent historical
witnesses of belief and tradition, is independent of
the Church, and is derived from the natural principle
of philosophy, that the unanimous testimony of men
capable of knowing the truth, and willing to tell it,
is trustworthy and deserving of credence.

Editions and Literature. — Melch. Canus, Loci
theol., lib. VII, e. 3. — Permaneder, Patrol. gener.,
pars II, c. 3.— Fessler-Jungmann 1. c. § 14 — Al.
Schmid, Untersuchungen iiber den letzten Gewiss-
heitsgrund des Offenbarungsglaubens. Miinchen
1879. — Franzelin, De div. trad., II. c. I-II.

§ 10. Authority of Single Fathers.

The authority of single Fathers in matlers of faith
or morals is not in itself supreme or absolute, as if
their ¢¢ dicta ’> were infallible ; but to reject it, except
for very grave reasons, would hardly be justifiable,

3
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particularly if a Father represents a doctrine not
merely as his own private opinion, but as the teaching
of the Church. The latter is the case when the
Fathers expound and defend their opinions as un-
doubted truths of faith; or denounce as heretics
those of an opposite opinion, or make use of such
words as are equivalent to a profession of faith, viz.:
we believe (credimus); we have been taught (edocti
sumus); Christ has said (Christus dixit); the
Apostles have handed down (Apostoli tradiderunt) ;
the Church believes or holds (Ecclesia credit vel
tenet) ; and such like. For the rest, the individual
Fathers are not all of equal authority. The various
degrees of authority may be determined by the fol-
lowing rules: —

(1.) The greater the holiness and learning of a
Father, and the greater the honor in which he is keld
by the Church, the greater is his authority.

(2.) Those Fathers who were in close connection
with a great number of bishops, or who lived near
to the times of the Apostles, have greater author-
ity than others less favorably placed. Again, those
surpass others in authority who, by their special
treatises, have successfully defended any assailed
dogma of the Church, and brilliantly explained its
meaning, such as SS. Athanasius, Augustine, and
Hilary. 1

(8.) Of pre-eminent authority are those Fathers who
were at the head of churches founded by the Apostles
themselves, as SS. Clement of Rome, Ignatiug, Poly-
carp; or who were successors of St. Peter, as St.
Leo the Great and St. Gregory the Great; or who were
preferred by the holy Fathers themselves before others.
Those, again, rank higher in authority who received
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especial praise from the Church, or whose virtues were
especially recommended by other devout and learned
bishops, or whose works have been publicly read and
approved by general councils.

Cf. Wiest, Instit. patr., §§ 854-357. — Fessler-
Jungmann 1. c. § 14, 6.

§ 11. Authority of the Fathers on Questions of Faith
and Morals.

The Fathers, in their unanimous consent, are the
venerable organs and the fully competent witnesses*
of the revealed doctrine of Jesus Christ, deposited in
the Church and handed on by her from generation to
generation. ‘‘For,”” as St. Augustine says, ‘‘ they
held to what they found in the Church; they taught
what they had learnt; what they had received from
the Fathers, they transmitted to the children.”’
** Quod invenerunt in Ecclesia, tenuerunt; quod didi-
cerunt, docuerunt; quod a patribus acceperunt, hoc
filiis tradiderunt.’’

As the revealed doctrine of Jesus Christ embraces
principally those things which we must believe and
practice in order to obtain eternal life, so also does the
authority of the Fathers extend to whatever we have
to believe and to practice in the work of our salvation.
And as the binding authority of the teaching Church

* So far as the Fathers of a certain period are all, or
mostly, bishops, their consentient testimony in matters of
faith or morals, is not only indirectly, but directly and in
itself infallible, because they are the divinely appointed wit-
nesses (testes prxordinati), and the divinely instituted
organ and channel of tradition. (R.)

f S. Aug. c. Julian., IL. 9,



»

36 MANUAL OF PATROLOGY.

hag reference to things of faith and morals (res
fidei et morum), so also is the decisive authority of
the consensus Patrum likewise restricted within the
same limits, outside of which no words of theirs require
an unconditional assent.

Whence it follows that the authority of the Fathers
is binding only when they all agree upon a question of
faith and morals, or when the doctrine of an indi-
vidual Father is explicitly and definitely recognized or
declared as a rule of faith by the universal Church.

In all other cases their authority is greater or less
according to the arguments alleged in support of their
opinion, and should never be lightly rejected. These
restrictions will suffice, on the one hand, to prevent all
subjective arbitrary use of the Fathers in theology,
and, on the other, to give as free and wide a scope as
possible to scientific theology.

Cf. § 9.— See F'ranzelin, de trad. div., Thes. 14-15.

§ 12. Authority of the Fathers in Expounding Ioly
Scripture.

As the consent of the holy Fathers represents the
mind of the universal Church (sensus universalis
Ecclesiz), which was infused into her by the Apostles,
and which is identical with that intended by the Holy
Ghost, it follows that the unanimous explanation of Holy
Scripture given by the Fathers, is of the same author-
ity as that of the Church herself. It is therefore un-
lawful to depart or differ from it. St. Leo says, ‘It
is not lawful to understand Scripture otherwise than
the blessed Apostles and our Fathers have learnt or
taught.”” ‘‘Non licet aliter de Scripturis divinis
sapere, quam beati Apostoli et Patres nostri didice-
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runt atque docuerunt.”” * Again, the Council of
Trent gives the following warning: ¢‘ Let no one,
trusting to his own wisdom, in matters appertaining to
faith or morals, and the building up of Christian
doctrine, dare, by twisting the Sacred Scriptures to
his own sense, to interpret them against the unani-
mous consent of the Fathers.”” ¢ Nemo sue
prudentie innixus in rebus fidei et morum, ad edi-
ficationem doctringe Christianse pertinentium,S. Serip-
turam ad suos sensus contra unanimem consensum
Patrum interpretari audeat.”” ¥ And the Vatican
Council not only renewed this Tridentine decree, but
also explained thus its full sense and bearing: ¢ In
matters of faith and morals appertaining to the build-
ing up of Christian doctrine, that is to be held as the
true sense of Scripture which holy Mother Church
has held and holds, whose office it is to judge of the
true sense and interpretation of the Holy Scriptures;
and, therefore, no one is allowed to interpret that
same Sacred Scripture against this sense, or against
the unanimous consent of the Fathers.”” ¢ Ut in rebus
fidei et morum, ad sedificationem doctrinee Christiance
pertinentium, is pro vero sensu sacre Scripturse
habendus sit, quem tenuit et tenet S. mater Ecclesia,
cujus est judicare de vero sensu et interpretatione
Scripturarum sanctarum, atque ideo nemini licere,
confra hunc sensum, aut contra unanimem Consensum
Patrum ipsam Scripturam sanctam interpretari.’’{

From these decrees of the Church we may deduce
the following principles: —

(1.) If the Fathers, in expounding a passage, do

* Leo M., Ep. 8,c. 1.
t+ Concil. Trid., Sess. IV., Decret. de usu ss. libror.
} Concil. Vat., Sess. III., cap. 2., De revelatione.
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not agree, it is lawful to explain it according to one’s
own well-grounded opinion.

(2.) The concordant explanation of Scripture by
the holy Fathers is binding only in subjects of faith
and morals, but not in other scientific questions.
(Cfr. § 11.)

(3.) The degree of authority to be given to a Father
in the explanation of Holy Scripture, is in proportion
to his learning, sanctity, and the honor or approba-
tion accorded to him by the Church. (Ct. § 10.)

To St. Jerome belongs very special distinction and
authority, for the Church speaks of him as her great-
est teacher in the exposition of Holy Scripture: ‘‘In
exponendis sacris Scripturis Doctorem maximum.”’

- Editions and Literature. — Nat. B. Argon., De -
optima methodo legendorum Eccles. Patrum, P. 3,
c. 4. — Fessler-Jungmann 1. c¢. § 15. — Reithmayr,
Biblische Hermeneutik. Kempten 1874. §§ 31-33.

§ 13. Authority of the Fathers in Ascetic or Pastoral
Theology.

In order to determine their authority in these two
branches of theology, we have to consider, in the first
place, wkether the principles laid down, and the means
pointed out by them for the guidance of souls, are
such as to have been either formally or explicitly, or
at least implicitly, revealed by God. If that be the
case, the holy Fathers enjoy the like authority in
ascetic and pastoral theology, as in questions of
faith or morals (Cf. § 11). But when the principles
and means set forth are merely based upon coneclu-
sions drawn from revealed truths (conclusiones vir-
tualiter et implicite revelatae), or founded upon psy-
chological principles, or depending upon external
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circumstances, then the authority of the Fathers varies.
In the first instance, it is very great indeed, for they
were able to draw their conclusions from revealed
truths with an assurance proportionate to their com-
prehension of the sacred truths. In the second in-
stance, the authority is less, but still sufficiently grave,
inasmuch as the writers had much experience, if not
in theoretical, at least in practical psychology. In
the third instance, much will depend upon whether the
circumstances under which they lived and wrote are
the same or similar to those of our own times. If so,
the principles and practical rules laid down by them
still hold good. In the contrary case, the spirit,
rather than the letter of their words, is to be studied
and followed.
Cf. Fessler-Jungmann 1. ¢. § 15.

§ 14. Relation of the Fathers to Holy Scripture and
the Church.

1. As regards the relation of the writings of the
holy Fathers to the Sacred Scriptures, we may say,
that though both have the same object, namely, to
explain revealed truths, and though both are acknowl-
edged by the Church as trustworthy interpreters and
witnesses of revelation, nevertheless there is a great
and material difference between them. The sacred
writers are one and all inspired, and each of their
dicta represents infallible truth, which is not the case
with the Fathers or their dicta.* So far, the Sacred

* The author here is not quite explicit enough, but there
is no doubt that he means to deny to the Fathers both the
gift of inspiration and the gift of infallibility in each particu-
lar statement, (R.)
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Scriptures are immeasurably superior to the works of
the Fathers. On the other hand, the Fathers, as the
organs of tradition, treat of many things appertaining
to faith which are not found in Holy Writ. More-
over, they unfold the contents of Holy Scripture in all
their parts and show clearly how particular truths of
faith are contained in the written Word of God.

2. Concerning the relations of the Fathers and of
Scripture to the Church, it may be said that both stand
on the same level. For as the Church bears infallible
witness to the fact of inspiration and to the number of
divinely inspired books, and unerringly explains their
sense, 80, in like manner, does she witness to and
interpret with the same absolute infallibility the
divine and Apostolic tradition contained in the
patristic writings. From this twofold source, the
Church, under the guidance of the Holy Ghost, ever
draws forth the truth, and proposes it to the faithful
as God’s own word, to be accepted and held with
absolute certainty.*

Cf. Vinc. Lirin., Commonit., c¢. 23.

CHAPTER IIIL
CriricisM 1N PATROLOGY.

§ 15. Ncotion of Criticism.

1. Criticism in general may be defined as that sci-
ence which teaches us how to distinguish truth from
error. As applied to literary works, criticism means

* The final sentence of this paragraph in the German
original has been omitted as irrelevant to the subject. (R.)
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the knowledge and application of those rules by which
we can distinguish the genuine and authentic from
the spurious and substituted works of an author.
Patrological criticism, therefore, has to set forth the
principles which enable us to discern with certainty
the genuine patristic works from the spurious, the
certain from the doubtful, the complete from the
curtailed and mutilated. This criticism is of para-
mount importance, owing to the existence of a great
number of spurious and interpolated works of the
Fathers.

2. According to authorship, a work is called gen-
uine* (opus genuinum), if it has really been com-
posed by the author whose name it bears ; spurious, or
supposititious (spurium, suppositum), if it has been
ascribed to, or bears the name of, one who is not the
author; doubtful (dubium), when the author is un-
certain, and the reasons alleged for or against its
genuineness are evenly balanced.

8. According to its contents, a work is called gen-
uine, when it contains neither more nor less than the-
original (opus sincerum) ; it is called not genuine, or
false (adulteratum), either when it contains anything
that has been inserted by a strange hand (opus inter-
polatum), or when any part of it has been curtailed,
suppressed, or omitted (opus mutilatum) ; it is styled
entire or integral (opus integrum), if no essential
portion has been abstracted. The name of fragments

* The author does not use the word authentic, which is
strangely absent from a treatise like this,and would be par-
ticularly so in English, where the word seems to be now
commonly used as synonymous with genuine, though there
are those, I believe, who carefully distinguish between a
genuine (y¥7otos) and an authentic (ad%é:77¢) work. (R.)
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(fragmenta), is given to parts of a work. Such
writings as have been certainly written by some
definite author, but have not been handed down to
our own times, are called lost (deperdita).

4. With regard to form, the works of the Fathers
are either autographs (autographa), that is, written
by their own hand, or originals (originalia), when
only dictated by them. The transcriptions of the origi-
nal works are called copies (copise, manuseripta), and
their value will depend upon their age and accurate
correspondence to the original. They may exist in
manuscript (codices manuscripti), or in print; in the
latter case, if simply printed, they are called ‘¢ codices
impressi;’’ but if printed from a selection and com-
parison of a number of the best codices, they are
called ¢ codices editi; >’ those that have been printed
first being termed ‘¢ codices principes.’’

Cf. Nat. B. Argon. l. c., P. I, ¢. 16. — Wiest 1. c.
§§ 15-19. — Fessler-Jungmann 1. ¢. §§ 17-18,

§ 16. Causes of Substitution, Interpolation and Loss
of Patristic Works.

1. One of the most frequent causes of substitution
is to be found in the unscrupulous conduct of here-
tics, who, in order to impart weight and authority to
their false doctrines, or to obtain easy currency for
them, published books under the names of celebrated
Fathers.

As a second cause, we may name the blind and
false piety of certain members of the Church, who
thought they would render a service to her cause, and
refute heresies more effectively, by composing ortho-
dox works, and passing them under the name of a
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Father, or again, by giving to a modern production
the weight and name of an old and renowned writer.

A third cause of substitution was often the ignorance,
fraud, and covetousness of copyists, who, when they
found in one volume or collection various writings,
together with those of a Father, would not hesitate to
ascribe them all to him ; or again, confused authors of
the same name, or even deliberately affixed to their
own copies the more celebrated name of a Father, in
order to enhance their authority, reputation, and value.

It has even happened that works were substituted
for the mere pleasure of deceiving others. Some-
times, by a mere blunder, the persons introduced as
chief actors or spealkers in a work have been mistaken
for its authors, especially in cases where the book
bears the name of the principal actor, as in the
¢ Octavius >’ by Minucius Felix.

2. The interpolation of works may be due, first, to
the malice of heretics, who have fraudulently intro-
duced into them heretical sentences, or excluded those
that were orthodox; secondly, to the temerity of
critics, who have arbitrarily altered what did not suit
their own ideas; thirdly, to the heedlessness of copy-
ists, who often omit a line, or copy entire passages
incorrectly ; finally, also, to time, which has been a
fruitful source of alteration in the manuscripts, during
the long lapse of years.

3. The loss of so many patristic writings is chiefly
due to the evil influence of particular epochs of bar-
barism, to the accidents of war, devastations and fire,
and, especially in the case of the earlier writings, to
the Christian persecutions.

Cf. Wiest 1. ¢. § 6-14. — Fessler-Jungmann 1. c.
§ 19.



44 MANUAL OF PATROLOGY.
§ 17. Criteria, or Marks of Genuineness and
Spuriousness.

Those marks or criteria which enable us to judge of
the genuineness or authenticity of a work, are called
the positive principles of criticism; and those by
which we discover its spuriousness, the negative.
Both, again, are divided into internal and external
marks, according as they are contained in the work
itself, or are drawn from other sources.*

1. Among the external marks of genuineness, we
" may number, in the first place, the agreement of the
various codices as to the author. If a number of
codices, especially the more ancient ones, indicate
one and the same author, and if there be no special
reason for attributing the worlk to a writer other than
the one recorded on the title page, then the work must
be considered as gennine. Exceptions to this rule
may not be presumed, but have to be proved.

A further external mark of authenticity is to be
sought in the testimony of the author himself, or in
that of any other contemporary writer, as for instance,
a friend of his early days, or a pupil who is free from
any suspicion of fraud. Such testimony is still more
valuable if confirmed by subsequent trustworthy
writers.

The internal criterium for the genuineness of a work
consists in the similarity of method and style, in the

* The author’s definition of internal and external marks
is not very clear ard distinct, but, from the explanation
which follows, we gather that the internal marks are drawn
only from the character, style, and contents of the works,
while all other signs, even when found in the work itself,
are ranked as external. (R.)
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agreement of the contents, or subject-matter, with the
condition of the times when the book is supposed to
have been written, and also with the temper, genius,
character, and life of the author to whom it is attrib-
uted. This criterium, however, is not of itself abso-
lutely decisive, but affords only a greater or less
probability, as the case may be. But if supported by
external testimony, it is a safe and certain test of
genuineness.

2. The chief mark of spuriousness is to be found
in the fact, that a work does not harmonize with the
style, character, and times of the supposed author.
Thus, works in which mention is made of persons,
events, religious rites, and such like, which clearly
belong to later times, are to be considered as spuri-
ous, or, at least, interpolated; and such is also the
case if the style of composition differs strikingly from
that of the Father to whom the work is ascribed, or
from that of the period to which it is supposed to
belong.

Smaller variations of style, however, are not un-
usual in one and the same author.

A further sign of spuriousness lies in the total
absence of witnesses, i. e., documents and ancienf
writers. Thus, if a work bears the name of a certain
author, while all existing manusecripts and codices
mention another, it must be regarded as spurious.
But if some codices mention one and some another,
then the genuineness of the work is doubtful. And
the same must be said of a work ascribed to a dis-
tinguished Father, of which, in spite of many occa-
sions, no mention i§ made for several centuries by any
ancient writer. It must be observed, however, that
this argument drawn from silence (argumentum ex
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silentio), must always be employed with great pru-
dence.

Editions and Literature. — Wiest 1. ¢. § 12. —
Dupin, Nouv. biblioth., partie seconde de la Préface,
pp. 9-18. — Iefele, in the Tiibinger Quartalschrift
(Jahrg. 1842), pp. 438-442. ~— Fessler-Jungmann 1. ¢.
§§ 20, 21. — De Smedt, Principes de la eritique his-
torique. Liege 1883.-— Nirschl, Propwdeutik der
Kirchengesch. Mainz 1888. §§ 15-20.

§ 18. Rules for the Application of Criticism.

In order to apply correctly the principles laid down
above and more surely to discern the real author of a
work, the following rules must be observed: —

1. In the first place, we must carefully observe the
name of the author given by the codices or manu-
scripts, and then proceed to consider their antiquity,
number, condition, and agreement.

2. In the next place, we have to see whether the
contents of the work are in accordance with the mind
and style of the author and with the time of composi-
tion. If any want of harmony be apparent, then the
matter will require thorough examination.

3. Finally, the testimony of ancient writers is to be
brought to bear upon the subject.

If these rules be observed and if they all point to
one and the same conclusion, we are able to form a
reliable and decisive judgment as to the author of a
work.

In order to carry out this examination in a proper
manner, the Patrologist should observe the following
conditions: —

1, Having collected and classed all the testimonies
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bearing on the point, he must accurately and impar-
tially weigh and balance the reasons and arguments on
both sides.

2. He must be intimately acquainted with the sub-
ject-matter upon which he is to pronounce; that is to
say, he must be thoroughly cognizant of the codices,
and their conditions and peculiarities, of the history
of the times, as well as of the language in which the
documents are written.

3. In passing judgment upon any work, he must be
animated with the purest love of truth, uninfluenced
by personal preference or prejudice.

Cfr. Mabillon, Traité des études monastiques, P. II.
chap. XIII, — Fessler-Jungmann 1. c. § 22.

CHAPTER 1V.
Use or THE FATHERS.

§ 19. Use of the Fathers in General.

The use of the Holy Fathers may be either public
or private, according as they are used either by an
agsembled council of the Church, and by the Pope
when speaking ex cathedra, in his capacity of teacher
of all the faithful (omnium Christianorum Pastoris et
Doctoris munere fungens), or merely by individual
theologians. Their public use is generally restricted
to matters of faith, morals, and Church discipline,
and mainly serves to prove with absolute certainty the
truth, when assailed or called in question, of the dogmas
of the Church. Such an appeal to the Fathers neces-
sarily supposes, as we have seen, their unanimity (cfr.
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§9). But private use of the Fathers may be made for
diverse ends and purposes: either to acquire a clearer
knowledge of some dogmatic truth, and to prove and
explain it more forcibly; or to obtain suitable moral
precepts for various circumstances of life, or to find
out the meaning of passages and portions of Holy
Scripture. Thus, according to a fourfold purpose, we
may distingnish the private use of the Fathers as
dogmatical, moral, ascetical or exegetical.

Cfr. Mabillon 1. c. Part II. chapters III. IV.—
Fessler-Jungmann 1. ¢. § 28.

§ 20. Use in Matters of Dogma.

In matters of dogma the holy Fathers may be
studied for the following purposes: —

1. In order to draw from their works doctrinal
truths, which, though not yet defined as articles of
faith, could, nevertheless, not be denied or impugned
without temerity.

2. In order to confirm and strengthen our faith by
the testimony of Christian antiquity, and to guard
against doctrinal innovations.

3. In order to understand thoroughly the funda-
mental dogmas of our salvation, such as the Blessed
Trinity, the Incarnation, the Divinity of Christ and
the Holy Ghost, and so forth, which have been
treated with particular skill by certain Fathers.

4. In order to render ourselves familiar with the
arguments employed by the holy Fathers, to prove
the articles of faith, and to defend them against
heretics.

5. And lastly, in order to consider how the argu-
ments by which heretics have impugned the various
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Catholic truths, may be refuted both by authority
and reason. !
Ctr. Wiest 1. c. §§ 239-245, 280.

§ 21. Use in Morals and Ascetics.

Inmorals, also, a rich harvest may be gathered from
the works of the Fathers, for they are replete with moral
precepts, and suggest motives for conduct and action.
Some of the Fathers, too, have written entire treatises
on particular virtues, and laid special stress in their
Biblical commentaries upon the moral sense of Scrip-
ture passages. Nor are they of less service in the
departments of ascetical, pastoral, and homiletical
theology. For those Fathers who were conspicuous
for their piety, have left us most vivid and beautifal
explanations in their writings, and especially in
their letters, not only as to how each individual
soul may direct itself, but also how others may
be led, kept, and advanced in the way of Christian
perfection. Again, from their homilies and sermons
we may learn how the truths of the faith can be ex-
plained and proved, and practically applied to the
every-day life of the Christian. As, however, many
of the remarks of the Fathers are applicable only to
the circamstances of the times in which they lived,
their homilies must be judiciously chosen, and as far
as possible, applied to the wants and moral condi-
tions of our own time.

Cfr. Wiest 1. c. §§ 246-255, 281, — Fessler-Jung-
mann . c. § 29. >
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§ 22. Use in Liblical Exegesis.

1. It is usual to distinguish a twofold sense in
Scripture, the literal and the figurative or typical, and
accordingly, also, two kinds of interpretations, viz. : —

(a.) The literal or grammatical-historical interpre-
tation, which considers the contents of Holy Writ
according to the proper meaning of the words,* in the
light of the context and of the historical facts narrated,
(in sensu grammatico, logico, historico).

(b.) The figurative, or typical, or allegorical-
mystical interpretation, which considers the contents
of Holy Writ as signs, i. e., types and figures of the
grace, doctrine, and Church of Christ, and of the
future life.

The Fathers have not neglected or disregarded
either of these two methods of explanation, but have
cultivated them both. Some preferred one to the
other, while others, more or less, combined the two.
The Fathers of the School of Antioch specially culti-
vated the literal, or historical interpretation; those of
the Alexandrian School, the mystical. Others, like St.
Chrysostom, St. Augustine, St. Gregory the Great,
united both methods.

2. The exegetical labors of the Fathers are seen
‘more particularly in their commentaries on Holy
Scripture ; also in their homilies, in which they explain
to the people certain portions of Scripture, or dwell
upon some Scripture character; again, in their scholia,

* It would be more accurate to say ¢ according to the
literal meaning of the words, whether proper or metaphori-
cal.” The proper meaning is generally opposed to the
metaphorical, but the author does not take the word
‘¢proper »’ in this strict sense. (R.)
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which were short explanations of diflficult passages;
or again, in prefaces and summaries to different books,
or in answers and treatises about special portions or
passages.

8. Special mention should be made of what are
called ¢¢ Catense Patrum,’’ which are exegetical works,
containing a running explanation of single passages of
Holy Scripture, extracted from various Fathers. But
as the quotations are not always authentie, it is neces-
sary to consult and compare the better editions. The
most celebrated of these works is the ¢¢ Golden Chain,’’
a treatise on the four Gospels by St. Thomas Aquinas
(Catena aurea in quattuor evangelia), consisting of
selections from more than eighty Greek and Latin
Fathers. |

Cfr. Fessler-Jungmann 1. c¢. § 30.— Permaneder
I c. § 90.—Wetzer and Welte's Kirchenlexicon, art.
¢ Catenen.”” Vol. II. 2. ed.

§ 23. Selection of Fathers.

1. The works of the Fathers being too numerous to
be mastered by any single individual during his life-
time, a selection of the best and most suitable is
therefore requisite. As a rule, we ought to read first
those works of Fathers in which the doctrines of
faith or morals are treated with great brevity and
conciseness; or again, those that have been written
for special states of life, and whick may be read and
understood without a great amount of theological or
archaeological knowledge ; as, for instance, the Com-
monitorium of St. Vincent of Lerins, the Confessions
of St. Augustine, the hook De Sacerdotio of St. Chry-
- sostom, and the like, :
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Those who are occupied or interested in the de-
fense of Christian doctrines against the attacks of
heathen and Jewish writers, should choose the inesti-
mable treatise of Origen against Celsus (*‘Contra Cel-
sum’’), the ¢ Prweparatio et demonstratio Evangel-
ica’’ of St. Eusebius, the Apologetic (¢¢ Apologeti-
cum’”) of Tertullian, the ¢‘Institutiones’’ of Lactantius,
and the writings of the Apologists: Justin, Minucius
Felix, Cyprian, and Arnobius.

2. The following rank foremost as controversialists
against beretics: Irenzus against the Gnostics; Hip-
polytus and Tertullian against the Anti-Trinitarians ;
Jerome against Jovinian, Vigilantius and Helvidius ;
John Damascene against the Iconoclasts.

3. The student of dogma will find the most minute
and acute disputations on

(a.) The Tririty, in the writings of Athanasius,
Basil, Augustine, Hilary, and others.

(b.) The Creation, in the writings of Irenseus,
Gregory of Nyssa, Augustine, Basil, and Ambrose.

(¢.) The Incarnation, in Athanasius and Leo the
Great.

(d.) Grace,in Augustine, (Doctor gratize), Prosper,
and Fulgentius.

(e.) The Sacraments, and especially the Holy
Eucharist, in Ambrose, Augustine, and Chrysostom
(the Doctor of the Eucharist).

(f). The Church, in Cyprian and Aungustine.

4. The subject of morals is treated by St. Basil
and St. Gregory the Great in their books on Morals,
by St. Ambrose in his book ‘‘ De officiis,”” by St.
Augustine in his letters. Then again, there are
treatises on particular virtues, such as patience or
charity, by single Fathers, as St. Cyprian, St. Augus-
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tine, St. Basil, St. Chrysostom ; or on particular vices,
as envy (De invidia), or on particular states, as vir-
ginity, the priesthood (De virginibus, De sacerdotio).
On monastic asceticism, we have the works of Cassian,
Basil, Macarius the Great, and John Climacus.

5. For purposes of exegesis, the best principles of
hermeneutics are contained in the Prefaces of St.
Jerome, and in his ¢ Epistola ad Paulinum,”’ as
well as in the books of St. Augustine, *‘De doctrina
christiana.”

6. Upon Church discipline, valuable explanations
are given in the writings of the disciples of the
* Apostles, the letters of St. Cyprian, St. Augustine,
St. Jerome, St. Gregory the Great, ete.

7. In homiletic subjects, the finest specimens are
afforded by St. Chrysostom, St. Gregory of Nazianzen,
St. Gregory of Nyssa, St. Leo the Great, St. Peter
Chrysologus. :

Cf. Wiest 1. c. §§ 157-188. — Nirschi 1. c. § 14.

§ 24. Preliminary Conditions to Profitable Use.

Although the works of the Fathers, speaking gen-
erally, do not present such grave difficulties as the
Holy Scriptures, yet a certain standard of moral and
intellectual culture is requisite for the full and com-
plete understanding of them. In order to read the
Fathers with profit, it is necessary not only to hold
them and their doctrines in the highest esteem, but
also to have an intense love of truth, and a deep
attachment to Catholic principles, especially the rule
of faith. For since the end and object of all study
is to know the truth, there is no safer guide to direct
our scientific pursuits, than steadfast adherence to
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the principles and rule of faith. Moreover, as the
Fathers almost continually speak the language of
Holy Scripture, the reader of their works must acquire
an intimate knowledge of the Sacred Books, and' also
strive more and more to bring his mind into con-
formity with that of the Fathers. He must, finally,
implore the light of the Holy Spirit, that what has
been written by His divine assistance, may also be
rightly comprehended by the aid of His illumination
(James I. 5).

Cf. Wiest 1. c. § 302-303. — Permaneder 1. c¢. §
232-233.

§ 25. Manner and Way of Using the Fathers.

To derive profit from the perusal of the holy Fathers,
the following rules should be observed : —

I. Confine yourself to one work at a time, but read
it carefully and repeatedly, until you have grasped
the main subject and method of treatment, and are
able at least to define the outlines, or principal head-
ings of both.

II. Endeavor to carefully impress upon your mem-
ory the leading points of the subject of the book.
In this you will be greatly assisted by the practice of
noting down the words of the author himself, his pur-
pose and aim, his train of thought, and the course of
his arguments or proofs.

IIT. Make a list of the most important passages
(spicilegium repertorium), either in alphabetical
order, or in any other order that commends itself to
you.

IV. Pay great attention to the meaning of each
word, and to the sense of entire passages or treatises.
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As regards the meaning of words, it is to be noticed
that the Fathers make use of words both in the popu-
lar and in the philosophical sense of the times. Again,
occasionally they do not employ words in the usual
and proper sense, but in the sense given to them by
heretics ; thus it may happen that they use one and the
same word in quite different meanings. Furthermore,
the literal and proper expressions are to be well dis-
tinguished from the figurative or metaphorical.

In order to rightly apprehend the sense of a patristic
word, or a particular passage, the following rules will
be of help: —

(1) Consider well the aim and purpose of the work.
Very often the true sense of a difficult passage may
be gathered from the aim and object of the entire
work.

(2) See for whom, or against whom, the work is
written, under what circumstances, and upon what
occasion.

(3) Take also into consideration at what part or
period of his life a Father composed this or that
work.

(4) Try to explain obscure and doubtful passages
by those which are clear and explicit occurring else-
where in the writings of the same Father, or in the
works of contemporary Fathers. Incorrect or inac-
curate passages of a Father have to be interpreted in
the light of the correct and accurate ones, and should
be brought into harmony with the writer’s general
doctrine and orthodoxy of faith. But if it is impos-
sible to harmonize them with the doctrine of the
Church, then they must be set aside with all due
respect to the author.

(5) We must discover whether a Father is merely
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putting forth an opinion, a conjecture, an objection,
or whether he is making a dogmatic statement.

Cf. Nat. B. Argon. 1. c. P. I, c. 2, 10; P. III, c.
18. — Wrest 1. ¢. §§ 283-301.

CHAPTER V.
MgeaNs NECESSARY FOrR UNDERSTANDING THE FATHERS.

§ 26. Causes of Difficulties.

The difficulties which meet us in reading the Fathers
arise partly from the subject-matter discussed, which
is at times so lofty that it can scarcely be grasped by
the human mind, or expressed in words; as for in-
stance, the doctrine on the Blessed Trinity, free will
and grace, predestination. In part, also, these dif-
ficulties arise from the form of the patristic works
themselves, inasmuch as they may be written in a dead
or unfamiliar language, with peculiar phraseology and
construction, peculiar method and manner of argu-
ment. Obscurity, too, will often arise from the fact .
that the reader is entirely ignorant of the external
circumstances under which the Fathers have written.

It is impossible fully to comprehend the letters and
writings of the Fathers when one is ignorant of the
occasion which gave rise to them, of their date, of the
true aunthor, or of the person to whom, or against
whom, they are directed.

Cf. Fessler-Jungmann 1. c. § 28.
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§ 27. Scientific Means.

1. In order to derive real spiritual profit from the
perusal of the patristic works, it is above all neces-
sary to have a sound knowledge of Latin and Greek,
because most of these works are written in one or the
other of these two languages. Again, all the Fathers
did not write in the elegant and pure style of the
Greek and Latin classics; on the contrary, they
frequently employed the expressions of the Greek and
Latin translations of the Scriptures, and were often
compelled to coin new words to express Christian
truths and practices. Hence it follows that a knowl-
edge of the non-classical form of these languages is
likewise necessary. The knowledge of Syriac and
Hebrew, too, is highly desirable, the former for under-
standing the writings of Syrian authors, the latter
for some works of St. Jerome. Valuable helps are
afforded by glossaries and good translations.

2. An acquaintance with the ancient systems of
philosophy, ancient profane history, and Greek and
Roman mythology is likewise requisite, as many
ecclesiastical writers, even after their conversion to
Christianity, did not at once divest themselves of all
the ideas and views of heathen philosophy, but have
left numerous traces of them in their compositions.

Again, in their apologies, they often refer to con-
temporary events, or to mythological fables, for the
purpose of exposing the absurdity of pagan worship.

3. The chief means, however, is solid theological
training, that is, a thorough knowledge of dogmatical
and moral theology, without which the patristic writ-
ings cannot be properly understood, nor even safely
read. Moreover, as the Fathers made the most ex-
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tensive and varied use of Holy Scripture, a sound
knowledge of the Bible and of Biblical exegesis is a
great help to the Patrologist.

4. Lastly, a knowledge of Church history is of
necessity. This will bring home to our minds the
events to which the Fathers often allude, the circum-
stances under which they wrote, the heresies which
they combated, the lawful councils which they de-
fended, and the unlawful which they rejected, as well
as the internal and external conditions and surround-
ings of their own lives.

Cf. Wiest 1. c. §§ 304-310. — Fessler-Jungmann
L c. §§ 24-25. .

§ 28. Literary Means.

Among these we reckon in the first place the choice
of the best special editions of the Fathers, and the
various collections of patristic works, such as ‘¢ Bib-
liotheca,”” ‘¢ Monumenta,”” ‘¢ Spicilegia Patrum;”’
or again, ‘* Analecta Vetera,”” ¢ Collectanea Veterum
Monumentorum.”’

1. By editions of the Fathers are to be understood
those literary and critical labors in which the gen-
uineness of the work is carefully examined and
proved, and difficulties as they occur fairly met, and
where the original text is restored as correctly as pos-
sible, and explanatory notes are introduced. The
editions may be divided into three classes, according
to the period to which they belong: —

I. First or Oldest Editions, i. e., those before
A. D. 1500.
II. Intermediate Editions, i. e., those from A.
D. 1500-1600.
ITI. Recent or Modern Editions, from A. D.
1600 downward.
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The First (editiones principes, incunabula) are
certainly not remarkable for elegance, but are, never-
theless, very valuable and desirable. Amongst the
Intermediate Editions, those issued by the learned
book-geller Robert Stephen (d. 1559), and Henry
Stephen (d. 1594), of Paris, hold a high rank, on
account of the pleasant and correct types, as well as
the improved text; likewise, though in a lesser degree,
those issued by Froben (d. 1527), and Erasmus of
Rotterdam (d. 1536), at Basle. Among the Modern
Editions, those by the Maurists (French Benedictine
Congregation of St. Maurus), the Oratorians, and the
Jesuits, are not only conspicuous for beauty of type
and excellence of paper, but hold also the first place
on account of the newly discovered manuscripts which
they have utilized. These Editions contain: (1)
lengthy biographies of the holy Fathers; (2) sketches
of their genuine works, excluding all unaunthentic
ones; (8) Latin translations of the Greek texts; (4)
expositions of their doctrine ; (§) explanations of diffi-
cult passages, and (6) carefully executed catalogues
of subjects and names. The Paris editions are better
than those of Venice.

Speaking generally, the Modern Editions are pref-
erable to the more ancient for obvious reasons. In the
first place, they contain certain writings that have
only recently been discovered. In the next place, the
rules of criticism are more thoroughly applied with
regard to the questions of genuineness and authen-
ticity. Lastly, they give a better Latin version of the
Greek text, and are provided with explanatory notes,
chronological tables, etc.

2. As regards the collections of works of the
Fathers, they are of diverse kinds. Some are general,
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some special, some Greek and Latin, some only
Latin; some are dogmatical and polemical, others
ascetical and homiletical. Among these collections
the following deserve to be especially noticed: —

(a.) Maxima Bibliotheca Veterum Patrum, 27 Tom.
Fol. Lugd. 1677.

(b.) Bibliotheca Veterum Patrum, 14 Tom. Fol.
Venet. 1765, by the Oratorian Gallandi.

(c.) Bibliotheca Orientalis Clementino-Vaticana, 4
Tom. Fol. Romee 1719, by the Marionite Joseph
Simon Assemani, containing Syriac, Arabie, Persian,
Turkish, Hebrew, and Armenian writings.

(d.) Collectio Nova Patrum, 2 Tom. Fol. Paris
1706, by Bernard de Montfaucon, O. S. B.

(e.) Spicilegium Veterum Aliquot Scriptorum, 3
Tom. Fol. Paris 1783, by d’Achery, O. S. B.

(f.) Vetera Analecta, 4 Tom. 4°, Paris 1675-1685;
Edit. Nova Fol. Paris 1723, by Mabillon, O. S. B.

(g.) Epistole Rom. Pontificum, edited by Peter
Coustant, O. S. B. Paris 1721, and continued till
A. D. 523 by Thiel, Lipsise 1867.

(b.) Collectio Selecta SS. Ecclesiee Patrum Com-
plectens Exquisitissima Opera, cura Caillau et Guillon,
133 Tom. 8. Paris 1829 sqq.

(i.) Nova Collectio Scriptorum Veterum, 10 Tom. 4°.
Rome 1825. Also, Spicilegium Rom., 10 Tom. 8¥°.
Roma 1839, and Nova Patrum Collectio, 7 Tom. 4°.
Rome 1852, all by the Vatican Librarian, Cardinal
Angelo Mai.

(j.) Spicilegium Solesmense, 4 Tom. 4°. Paris
1852 sqq. ; Analecta Sacra Spicilegio Solesmensi Parata,
6 Tom. 4°. Paris 18761888, and Analecta Novissima
(containing chiefly mediseval documents), 2 Tom. 4°.
Paris 1885-1888, all by Cardinal Pitra, O. S. B.
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All these collections, however, are surpassed in
magnitude and completeness by the Cursus Completus
Patrologiz, of the Abbé Migne (d. 1875).

This monumental work, most valuable, in spite of
many typographical deficiencies, is a collection of
Latin Fathers and ecclesiastical authors from Ter-
tullian to Innocent III., in 217 vols. 4°, besides a copi-
ous index in 4 vols., and of Greek authors from the
time of the Apostolic Fathers to the Council of Flo-
rence, in 162 vols. 4°, together with a Latin translation,
and many valuable treatises and learned discussions,
but without an index.

Among the manual editions of works of the Fathers
published in recent times, the following two deserve
special mention: —

(1) SS. Patrum Opuscula Selecta ad usum preeser-
tim Studiosorum Theologize, edidit et commentariis
auxit H. Hurter, S. J. (Enip., Libraria Wagner.
48 vols. 16™m°, Series II. is in 8V0.*

(2) (For those who read German.) Bibliothek der
Kirchenviter, in 80 vols. 12™°, besides 2 vols. of gen-
eral index, published at Kempten in Bavaria, the Ger-
man translation and edition being by Reithmayr and
Thalhofer. This work is approved and recommended
by the whole German episcopate.

Most valuable also are the critical editions of the

* The ‘¢ Opuscula Patrum,’’ by H. Hurter, S. J., deserve to
be specially recommended to all students of divinity. From
long practical experience, I can testify to their eminent use-
fulness. Not only have the texts been aptly chosen by the
author for the student’s special purposes, but are also pro-
vided with learned introductions, notes, and dissertations,
the perusal of which will serve the student as a constant
repetition of his theology. (R.)
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Latin text of ecclesiastical writers, published at the
expense of the Royal Imperial Academy of Sciencesin
Vienna, under the title ¢* Corpus Seriptorum Eccle-
siasticorum Latinorum. Vindobonz, 26 vols. 8°. 1866.
sqq.*

For the practical study of theology, or for homi-
letical purposes, the most valuable collections are the
so-called Anthologiz, or Chrestomathize, in which a
number of patristic prineciples, maxims, and dicta,
bearing upon particular points, are gathered together.

Among the most noteworthy we may mention: —

Cigheri, ¢ Veterum Patrum theologia universa,”’
13 tom. 4°. Florentie 1791.

Thomasius, ** Instit. theolog. antiquorum Patrum,”’
4 tom. 4°. Romze 1709; and Caillau et Guillon,
*‘Thesaurus Patrum, floresque doctorum ecclesize,”’
8 tom. Paris 1823,

* It is noteworthy, too, that the Prussian government has
recently instituted a commission of learned men for the pur-
pose of editing the works of the Fathers and other ancient
writers. (R.)




PART I11I.
PATROLOGY PROPER.

§ 29. Division.

The second or special part of this book, comprising
Patrology proper, may be divided into four epochs,
more or less representing the course of development
of Christian literature:

Erocu I. Riseof Christian literature, till the year 150.
¢« II. Development ¢ ' from 150-325.
¢ JII. Full Growth ‘¢ £ ¢« 825-461.
¢ IV. Decline “ ' ‘¢ 461-700.

FIRST EPOCH.

RISE OF PATRISTIC LITERATURE.
AGE OF THE APOSTOLIC FATHERS.

§ 30. The Apostolic Fathers.

1. The name of Apostolic Fathers is given to those
writers who were disciples of the Apostles, and who,
in writing, have handed down to posterity the Apos-
tolic doctrine pure and genuine. Such are the author
of the Didache, or Doctrine of the Twelve Apostles,
Barnabas, Clement of Rome, Hermas, Ignatius, Poly-
carp, the unknown author of the Epistle to Diognetus,
and Papias.

2. The Apostolic Fathers have left us but few writ-
ings, and these almost exclusively in the shape of

(63)
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letters. The reason of this is to be sought in the
fact that the Christian religion did not present itself
to them as the result of human investigation, but as
a divine revelation, attested by miracles, and so
fully satisfying the spiritual needs of the believers, as
to obviate the necessity of proofs derived from scien-
tific demonstration.

3. Nevertheless, even in those scanty literary mon-
uments, we are able to trace already the groundwork
of the different forms of future theology. In Clement
we discover the first germs of Canon Law; in Barna-
bas the first attempt at dogmatic theology; in Igna-
tius and in the Epistle to Diognetus the outlines of
apologetics ; in the Interpretations (CESyyjoets, Enar-
rationes) of Papias, the beginnings of Biblical exe-
gesis; and in the Shepherd of Hermas, the rudiments
of ascetical and moral theology. It is noteworthy,
too, that Clement, in his expositions of the moral
law, follows in the footsteps of St. Paul, Ignatius
in those of St. John, and Hermas in those of St.
Peter.

Though small in extent and in number, still, as
the carliest monuments of Christian antiquity and
first fruits of Christian thought, these works of the
Apostolic Fathers, written in Greek, are of immense
value. They treat principally of the religious con-
dition of Christian communities, of grace and truth
as manifested in Christ, of faith, of brotherly love,
of obedience to ecclesiastical superiors, and of the
evil of sin and heresy.

Editions and Literature. — Cotelerius, SS. Patrum
Apost. opp. omnia. 2 tom. fol. Paris 1672. —
Dressel, Patrum Apost. opp. ed. II. Lipsie 1863. —
Gebhardt-Ilarnack-Zahn, Patram Apost. opp. ed. III.
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Lipsie 1877. — Funk, Opera Patrum Apost. editio
post Hefelianam quartam sexta. Tubingse 1887. —
G. Jacobson, S. Clem. Rom., S. Ignatii, S. Polycarpi,
PP. Apostolicorum quae sup. ete. 2 vols. 8.
Oxonii 1838. ed. 4. 1863. — Bp. Lightfoot, The
Apostolic Fathers, comprising the Epistles (genuine
and spurious) of Clement of Rome; the Epistles of St.
Ignatius, of St. Polycarp, the Teaching of the Apos-
tles, etc. Revised texts with short introductions and
English tranglations. Edited and completed by .J. R.
Harmer. London 1891. 87°, — A. Roberts and ..
Donaldson, Ante-Nicene Christian Library. The
Apostolic Fathers. Vol. I. T. and T. Clark, Edin-
burgh.

§ 31. Doctrine of the Twelve Apostles.

1. The author of the Doctrine of the Twelve Apos-
tles (didayy) tdy dddexa *Amostéiwy), a work well
known to ancient authors, holds the first place amongst
the Christian writings of the Apostolic age. Express
mention is made of this work both by Greek and Latin
authors, such as Husebius,®* St. Athanasius,t the
author of the Latin work on the dice-players,i St.
Jerome, | and Rufinus.§ Many quotations, also, from
the ‘¢‘Doctrine of the Apostles’” are to be found in
the second part of the Epistle of Barnabas, in the
Pseudo-Clementine Apostolic Constitutions (book
VII), and very clear traces of the work are apparent
in the compositions of Justin, Tatian, Clement of
Alexandria, Theophilus of Antioch, Origen, Irenzus,
Lactantius, and John Climacus. But from the 12th cen-

* Hist. Eccl. III. 25. | De vir. ill. ¢. 1.
+ Ep. Pasch. 39. 9 Exp. Symb, App. ¢, 38,
1 De aleatoribus, c. 4,
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tury downwards the ‘¢ Didache ’’ disappeared, and was
believed to be utterly lost, until 1873, when Philotheus
Bryennius, at that time Professor and, since 1877,
Metropolitan of Nicomedia, discovered in a monastic
library at Constantinople a codex, written by Leo the
Notary in the year 1056, which contained, besides the
Epistle of Barnabas and two Epistles of St. Clement
to the Corinthians and some other writings, the
Aidayy) tdy dddexa *Anostélwy.

2. According to its contents, the work consists of
two parts; the first, from chapter I-VI, treats of the
two ways of life and death, that is, of the general
duties of a Christian and of whatever is opposed to
them; and from chap. VII-X, of particular duties,
especially the administration of baptism, fasting, and
the reception of the Holy Rucharist. The second
part gives instructions for the admission of brethren,
for discerning true and false prophets, for show-
ing hospitality to Christian pilgrims and strangers,
for the maintenance of teachers (apostles), for the
choice of ‘¢ bishops *> (priests) and deacons, and for
fraternal correction. Chapter XVI closes with an
admonition to watchfulness, a description of the
doings of the Antichrist (zospozldvos), and the coming
of Cur Lord.

Concerning the time and place of origin of the worlk,
opinions differ very considerably. While some place
it as early as between 50 and 70, others assign it to
the middle, or towards the end of the second century.
The majority, however, of the learned assume the
last quarter of the first century to be the time of its
composition, on the ground that the work itself con-
tains nothing which would point to a later origin, while
its author speaks of prophets and Apostles in a way
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that was possible only for a writer of the first century.
On other grounds, also, the hypothesis of a later period
is untenable.

3. In spite of its small dimensions, the work pos-
sesses great merits. It is written with admirable
simplicity of style, and its subject-matter is of the
highest importance to the Catholic theologian; for it
places in his hand an excellent weapon wherewith to
defend the traditional doctrine of the Church on the
obligation and merit of good works (chp’s. VII, VIII,
XIII, XV), the necessity of baptism, confession of
sins,* the Holy Eucharist, both as sacrament and
sacrifice (IV, VII, IX, XIV). It likewise furnishes
proof of the lawfulness of baptism per infusionem,
** Pour water on the head thrice in the name”” . .. .; }
the duty of submission to ecclesiastical superiors, as
well as of the divine institution, authority, and
vigibility of the Church herself (1v, XI, XIII,
XV).

* “In the church thou shalt confess thy sins,” — 'Ev
éxxdnoiy  opolopfoy o mapartdpard cov, etc., which
Funk translates: ‘¢ In ecclesia confiteberis peccata tua, neque
accedes ad orationem tuam in conscientia mala,” and
Bp. Lightfoot: ¢ In Church thou shalt confess thy trans-
gressions and shalt not betake thyself to prayer with an
evil conscience.” It is noteworthy that with the confession
of sing ends the way of life (hwc est via vite), chap. 1V,
sentence 12th, and further on, in chap. 14th, first sentence,
he says (B. Lightf. tr.), ‘‘and on the Lord’s own day, gather
yourselves together and break bread, first confessing your
transgressions » (Funk translates the Aorist with © post-
quam delicta vestra confessi estis?’)—¢that your sacriflce
may be pure.” (R.)

T " Exycov els T xe@alyy Tpls Bowp els 7o (’»’uoya, ete,
(cap. 7).
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Editions and Literature. — Amongst the numerous
editions, that by F. X. Funk of Tiibingen is deserving
of the highest praise, especially on account of the
Prologomena, written in Latin, and containing the
most minute researches on different points. — Light-
Jfoot-Harmer, as above.—The publication of the
Didache by Bryennius has called forth many separate
editions, besides a voluminous literature, both in
England and abroad. To quote only one or two:
J. Heron, The Church of the Sub-Apostolic Age: its
life, worship, and organization, in the light of the
‘¢ Teaching of the Twelve Apostles,”” London 1888. —
J. M. Minasi gives a most excellent commentary in
his learned work: La dottrina del Signore pei dodici
Apostoli, ete., Roma 1891.

§ 32. St. Barnabas, Apostle.

1. We learn from the Acts of the Apostles,* that
Barnabas was a native of Cyprus, that his original
name was Joses, or Joseph, that he belonged to the
tribe of Levi, and was one of the first Christians who,
after the death of Our Lord, sold their possessions and
laid the price at the feet of the Apostles. Being a
man full of the Holy Ghost and of faith,¥ he was
called by the Apostles to the ministry of the Gospel,
in which he labored for a long time at Antioch. Here
he was joined by St. Paul, whom he had introduced to
the Apostles at Jerusalem, and with whom he continued
to labor in Syria and the North of Asia Minor, ex-
tending Christianity and successfully combating the
Judaizing zealots of the law, who, with characteristic

* Acts, IV. 36, 37. t Acts, XI. 2¢,

-
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narrowness of mind and utter disregard of the true
spirit of the Gospel, thought it necessary to lay the
yoke of the Mosaic Law even upon the Gentile con-
verts. At the Apostolic Council of Jerusalem, both
he and St. Paul upheld the decision that the Gentile
converts were free from the trammels of the cere-
monial law. After they had ‘¢ continued at Antioch,
teaching and preaching with many others >’ * the joy-
ful tidings of the Gospel, they separated from each
other, and Barnabas repaired with Mark to Cyprus.f
How long he labored in his native land, where and
in what manner he ended his life, is unknown. It is
probable that he died in the year 76; in any case, not
before the destruction of Jerusalem, which event he
mentions in the sixteenth chapter of his Epistle.

2. A letter which Origen ealls ¢* Catholic Epistle >’ {
(8reotoly xaolef) has been handed down under the
name of St. Barnabas, and to him it is ascribed
by the most eminent Christian writers of the first
centuries, as Clement of Alexandria,§ KEusebius, ]|
Jerome,Y and by the Codex Sinaiticus, belonging to
the fourth century, and discovered by Tischendorf
in a monastery on Mount Sinai. This opinion was
adopted and held by such learned writers as Dupin,
le Nourry, Pagi, Mchler, Freppel, Nirschl, Jungmann,
and others. But in more recent times, eritics, chiefly
Protestant, but also some Catholic, like Natalis
Alexander, Ceillier, Tillemont, Hefele, Kayser, Funk,
Braunsberger, Bardenhewer, and others, hold that it
is not the work of the Apostle Barnabas, but of some

* Acts, XV. 35. § Strom. II. €, 7.
+ Acts, XV. 39, I Hist. Eccl. III. c. 25.
1 Contra Celsum, I. 63. 9 De vir. illust. c. 6.
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Alexandrian Jewish convert of the same name. Their
arguments against the authenticity of the letter are
mostly too ftrifiing to be of any weight, and the
author’s antipathy to Judaism and his depreciation of
the Mosaic Law lose much of their force as proofs
against genuineness, on a closer examination of the
scope of the Epistle, so that it may be said that the
arguments are chiefly in favor of its authenticity.*
3. This ‘¢ Catholic Epistle,”” which possibly was
intended for converts from Judaism, but indirectly
also for those from paganism, and for the still uncon-
verted Jews, consists of two parts, one dogmatic-
didactic (c¢. 1-17); the other moral (hortatory or
parainetical, ¢. 18-21). In the first part (e. 1-17),
the author, after greeting ‘‘ his sons and daughters,”’
and after a word of praise for their faith and love,
proceeds to show that the Old Covenant was of a
merely typical character, and of its very nature
a preparation for Christ; that the observance of
the Mosaic Law was only pleasing to God inasmuch
as it was done in the spirit; that it was abrogated by
the New Covenant only as to the letter, not as to the
spirit ; that Sunday had taken the place of the Sabbath-
day, being the day of a new spiritual creation; that
the temple of Jerusalem had been destroyed in order
to set up in the hearts of Christians another temple,
spiritual in character and pleasing to God. In the
second part (c. 18-21), he describes, with many quo-
tations from the ‘¢ Doctrine of the Apostles,”” the two

* According to Dr. Otto Bardenhewer, Patrologie, p. 35-36,
an overwhelming majority of critics pronounce against the
genuineness of the Epistle. He himself holds that the doc-
trines of the Epistle cannot, except by violence, be brought
into harmony with those of St. Paul and the other Apost-
les. (R.)
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ways of life, viz.: the way of light and the way of
darkness, and shows what the Christian ought to do
and avoid, in order to attain future resurrection and
eternal happiness. The contents and scope of the
entire Epistle form a parallel to St. Paul’s Epistle to
the Hebrews, while its simplicity and warmth of lan-
guage remind us rather of the Epistles of St. John.
¢ Stylum revera maiestate Apostolica dignum mate-
riamque nascentis Ecclesize rebus accommodatam
sapit.”” *

The first part of the Epistle contains fine passages,
in particular, upon the divinity of Christ (c. 5, 7,12);
the object of the Incarnation (c. 5 and 14), the nature
of justification as an inward sanctification (c. 6, 11,
16), faith working by love (c. 1, 4, 7), and other
doctrines.

Editions and Literature. — The same as in the pre-
ceding paragraph. In the earlier known Greek MSS.
of the letter, the first four chapters and a half were
wanting, but the deficiencies have been supplied by
the discovery of the Codex Sinaiticus, and the afore-
said Codex of Ph. Bryennius. —The first complete
Greek editions were those of Hilgenfeld and Gebhardt
(1877 and 1878). — W. Cunningham, The Epistle of
St. Barnabas, a Dissertation, including a discussion of
its date and authorship. London 1877. — Ceillier,
Hist. gén. des auteurs sacrés et eccl. I. (éd. 1. Paris,
498-505). — Nirschl, Das Todesjahr des Apostels Bar-
nabas, im ¢ Katholik,”” 1881, p. 425; and ‘‘Lehr-
buch der Patrologie,”’ § 23.— Braunsberger, Der
Apostel Barnabas. Mainz 1876. — Funk, in the Tibin-
ger Theol. Quartalschr. 1884, p. 3-33.

* Fessler, Inst. Patr. I. 184.
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§ 33. St. Clement, Bishop of Rome.

1. As to the life of this holy Father, the only cer-
tain facts handed down to us from Christian antiquity
are, that he had close relations with the holy Apostles
Peter and Paul; that he was Bishop of Rome, and
identical with the Clement whom St. Paul mentions as
one of his fellow-laborers in the Gospel.* How and
when he went to Rome, whether he was the immediate
successor of St. Peter in the Roman See, or only fol-
lowed Linus and Cletus, is as uncertain as the asser-
tion of some old authors, that he was a cousin to the
Emperor Domitian and a son of a Roman Senator,
and, under marvelous circumstances, died a martyr’s
death in the sea, about A. D. 100.

2. Amongst the works ascribed to him, the first
Epistle to the Corinthians, in 65 chapters, ranks as
decidedly authentic, and is one of the finest literary
monuments of Christian antiquity. In it, with great
force, yet with prudence and gentleness, Clement
admonishes the Corinthians, who had been led into dis-
obedience by factious men. And in order to lead
them back to sorrow and penance, to humility, obedi-
ence, and love, he points to the example of Christ, the
evils of envy, and the terrors of the judgment to
come.

On the other hand, the second Epistle to the Co-
rinthians, in 20 chapters, is more than doubtful; and
so are, in a still greater degree, the two ¢‘ Letters to
Virgins.”” The former contains, in the form of a hom-

* Phil. IV. 3. ... ¢ Help those women that have labored
with me in the gospel with Clement and the rest of my
fellow-laborers, whose names are in the book of life.” (R.)
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ily, pressing exhortations to a truly Christian life, to
contempt of a perishable world, to a striving after a
blessed eternity, to a warfare against sin, and to
works of penance. This letter was not ascribed to St.
Clement according to Eusebius, who, indeed, repudi-
ates the idea, and with regard to style and expression,
it differs strikingly from the first Epistle.

Of the two Epistles to Virgins, i. e., the unmarried
of both sexes, the first represents the beauty, but also
the difficulties, of the state of virginity, and warns
against idleness and mixed assemblies, while the sec-
ond describes the manner of life in the single state,
drawing examples from the Scriptures.

This latter Epistle contains, indeed, the same
sublime simplicity and beauty as the first Epistle,
but by reason of various allusions to events of later
date, its authenticity is extremely doubtful.

The five Books of Decretals, the eight Books of
Constitutions, and eighty-five Canones Apostolorum,
as well as the twenty Homilies and Recognitions,
together with an Epitome from them, are decidedly
not genuine. The Decretal Letters contain the
most excellent instructions upon the liturgy, the
authority of the priesthood, and the duties of the
faithful, as well as the most earnest admonitions to
conversion from error. The first six books of the
Constitutions, apparently composed towards the end
of the 4th, or beginning of the 5th century, form
one single and entire hand-book on religious subjects
for priests and faithful, interspersed with many Bibli-
cal quotations. The seventh book, adorned with
many extracts from the ‘“ Doctrine of the Apostles,”’
embraces the outlines of a system of morals; and the
eighth, besides an order of the Mass, gives instruc-
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tions for conferring the various orders, with many
formulas for blessings, and also some prayers. The
eighty-five *“ Canones *” joined to the eighth book, are
of somewhat later origin, and contain directions about
elections, ordination, official duties of priests, and
such like. The Homilies and Recognitions are a kind
of romance, Syrian in origin, and the product of a
heretical spirit, endeavoring to justify Ebionitism, in
opposition both to heathen polytheism and the Chris-
tian doctrine of the Trinity.

3. The first Epistle to the Corinthians, written in
classical Greek, and giving proof of the high endow-
ments and culture of the writer, is a splendid example
of a pastoral letter, and furnishes beautiful testi-
monies to such doctrines as the inspiration of Holy
Scripture,* the Trinity,t justification through faith
and good works,} and the hierarchical orders in the
Church.§ The cluster of legends that grew up
around St. Clement’s name, gives us an insight into
the great esteem in which the Saint and his work were
held by the early Christians. 22

Editions and Literature. — Apostolic Fathers as
above, § 30. —Migne, S. gr. I, II. — A complete and
reliable edition of the Greek text of both Epistles was
only possible after the discovery of the Jerusalem
codex at Constantinople by Phil. Bryennius, and was
first published with critical commentary and notes by
Ad. IHilgenfeld: Clementis Rom. Epistole, Lips.
1876. — Recently, Germain Morin, O. S. B., has
brought to light a ¢‘ Versio latina antiquissima S.
Clementis Rom. ad Corinthios epistolee >’ (4° Oxon.

* Chapters 45, 53. } Chaps. 32, 33.
+ Chap. 46. § Chaps. 42, 44.
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1894), from a MS. belonging to the XIth century. —
Ceillier 1. c. I, 598-620. — Briill, Der erste Corinther-
brief des hl. Clemens. Freiburg 1883. — Funk, Die
Apostol. Constitutionen. Rottenburg 1891. In this
learned work is to be found a minute examination of
the ** Didascalia Apostolorum syriace,”” published by
de Lagarde, Lips. 1854.

§ 34. Hermas.

1. A book belonging to the earliest days of Chris-
tianity, and most remarkable for its matter, form, and
comprehensiveness, has come down to us under the
name of ¢ The Shepherd’’ (lotwyjs, Pastor). The
author calls himself Hermas, and tells us that, when
still young, he was sold as a slave to a certain Rhode,
and afterwards set free by her. He married, and
amassed a considerable fortune, partly by dishonest
trade, and led with his own family a life of little edi-
fication. In punishment of his sins he lost all his
possessions, except one field, and had to suffer many
hardships, which, however, brought about a moral
reform of himself and family. He lived in Rome at
the time of Pope Clement, and probably held the office
of a lector in the Church. Whether he is the same
Hermas to whom St. Paul sent greeting in his Epistle
to the Romans,* or whether he is a brother of Pope
Pius I. (140-155), is still a much disputed question.
In favor of the former opinion may be adduced, not
only the testimony of early Christian writers, such as
Origen, Irenzus, Eusebius, and others, but also the
circumstance that the writer represents himself { as a

* Rom. XVI. 14, $ Vis. IL 4.
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contemporary of Clement of Rome, and that the book
Wwas recognized in the Eastern Church as the work of a
disciple of the Apostles, and consequently considered
to possess Apostolic authority, like the Epistles of
Clement and Barnabas. Against this ancient and for
a long time gencrally prevailing opinion, various ob-
jections have bHeen urged in modern ‘times, the chief
one being the so-called Muratorian fragment, which is
a catalogue enumerating the books that are to be con-
sidered as canonical or uncanonical, dating from the
end of the second century. Ilere it is quite definitely
stated that Hermas, a brother of Pope Pius I., was the
author of *“ The Shepherd.”” We are thus confronted
with two directly contradictory opinions, both appar-
ently well attested. Dr. Nirschl and others have
sought to reconcile them by making the older Hermas
the real author of the work in Greek, and tbe younger
the translator of it into Latin. A third opinion main-
tains that it is the work of an entirely unknown per-
son, and written soon after the time of the Emperor
Trajan.

2. The work is written in the Apocalyptic style,
and furnishes precepts and instructions as to the way
of becoming a Christian, and how to live a truly Chris-
tian life. It containg five Visions, twelve Command-
ments, and ten Similitudes. In the first four Visions,
the Church appears to Hermas under the figure of a
matron, and teaches him ; but in the fifth Vision, which
forms the transition to the Commandments and Simili-
tudes, as well as throughout the latter, his informant
is an angel of penance, appearing in the garb of a
shepherd, whence the name of the whole book.

In Vision I. he receives instructions on purity of
heart;
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In Vision IIL. on his relation to his wife and chil-
dren.

In Vision III. he is shown the building of a tower,
and how people are received and admitted into it.

In Vision IV. he is shown the afilictions of the
Church, under the symbolical picture of a monster.

The Commandments treat of faith in one God, of
simplicity, innocence, charity, truthfulness, lying, the
duties of husband and wife, justice, patience, discern-
ment of spirits and their inspirations, and struggle
against concupiscence. They end with an admonition
to Hermas to observe and make known these com-
mandments.

The Similitudes are a series of telling images, illus-
trating various Christian truths and precepts, as, for
instance, the harm of excessive solicitude for things
temporal, the benefit the rich derive from the prayers
of the poor, the merits of fasting, and so forth. In
the tenth Similitude, the angel commands Hermsas to
exhort all men to penance, to the praise of God’s
works, the observance of his commandments, to patient
endurance of suffering, and the practice of merciful
kindness. The main purpose of all the communica-
tions made to Hermas in these Visions, Command-
ments, and Similitudes, is to awaken, not only in him
and his family, but in all the faithful, a vigorous spirit
of penance. As motives of penance, he points to the
impending calamities of the Church, the end of the
world, the second coming of Christ, or, in the image
of the Vision, the completion of the tower.

3. The work abounds in beautiful passages and
statements, some more, some less definite, on points
of dogmatic and moral theology. For instance, the
plurality of Divine Persons (Sim. IX, c. 12); the crea-
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tion of man by God (Mand. XII, c. 4); original sin
and the necessity of baptism (Sim. IX, c. 16); the
free will of man (Mand. VI, e. 2); the necessity of
grace, to be obtained by prayer (Vis. III, c. 9); the
indissolubility of marriage (Mand. IV, ¢. 1); the
lawfulness of second marriage (Mand. 1V, c. 4) ; the
observance of the commandments and striving after
perfection by the practice of good works (Sim. V, c.
2, 3); resurrection and eternal retribution (Sim. V,
c. 6, 7; VIII, ¢. 8; IX, ¢. 12. Vis. III, c. 7. Sim.
VI, c. 2; VIII, c. 6). But the author fails in aceu-
rately representing the doctrine of the Logos (Sim.
V,c 5; IX, ¢c. 1).*

The style of the book is simple, clear, but overladen
with imagery; it resembles, in many respects, the
Apocalypse of St. John, and on account of its solid
and important matter was held in high esteem from
the beginning in the Eastern Church, and, later on,
also in the West. St. Jerome calls it ¢“ a truly useful
bool, znd one from which many of the ancient writers
have drawn their testimonies.”’ +

Editions and Literature. — Migne, S. gr. 11, 818 —
1024.— Hilgenfeld, Hermse Pastor, greece e codice Sin-
ait. ed. Lips. 1881. — Haussleiter, De Versionibus Pas-
toris Herme Liatinis, Erlangee 1884, — Ceillier 1. c. I,
582-597. — Nirschl, Der Hirt des Hermas. Passau
1879 (an original and interesting discussion).— Bawm-.
girtner, Die Einheit des Hermasbriefes. Freiburg

* The objection is that he confuses the Son of God and
the Holy Ghost. The confusion, however, is probably more
apparent than real. (R.)

T De vir. ill.c.10. ¢ Revera utilis liber, multique de eo
scriptorum veterum usurpavere testimonia; ? (but he adds,
f Apud Latinos pmue ignotus est.””) (R.)
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1889. — Theolog. Quartalschrift, 1878, pages 44 and
354; 1888, page 51. — A collation of the Athos Co-
dex of the Shepherd of Hermas, together with an
introduction by Sp. P. Lambros. Translated and
edited with a preface and appendices by J. 4. Rob-
inson, Cambridge 1888. — C. Taylor, The Witness of
Hermas to the Four Gospels. London 1892.

§ 35. St. Ignatius, Bishop of Antioch.

1. Little is known of the life of St. Ignatius, who
wag also called Theophorus. All we know is, that he
was a disciple of St. John the Evangelist, that he occu-
pied the episcopal chair of Antioch (70-107) for thirty-
seven years, as successor of St. Peter and Evodius,
that during the persecution of Domitian, he encouraged
and strengthened by prayer, fasting, and teaching the
flock intrusted to liim, and that he suffered martyrdom
for Christ, according to his own ardent desire, in the
Roman amphitheatre on Dec. 20, between 107 and
117, probably 107.*

With regard to the closing events of the life of the
holy martyr, further details are contained in the
“ Martyrium S. Ignatii,”” written in a simple style,
and, as is supposed, by eye-witnesses. It gives an
account of how he discharged his episcopal office, how
he was examined by the Emperor Trajan and gave
testimony before him ; it further describes his deport-
ation, his stay at Smyrna, how he was visited by
delegates from the neighboring churches, how he
addressed letters to them, his further journey to

* See Funk in Kirchenlexicon VI, 582 (2 edit.). — Nirschl,
Das Todesjahr des hl, Ignatius, Passau 1869,
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Rome, and his death in the amphitheatre. In the con-
clusion the reason is given why this account was written.
Its authenticity is greatly disputed, and the manuscript
is declared to belong to the fourth or fifth century.*
2. We have seven Epistles of St. Ignatius, written
on his last painful journey to Rome. Four of these, to
the Kphesians, Magnesians, Trallians, and Romans,
are written from Smyrna, while the other three, to the
Philadelphians, the people of Smyrna, and to Bishop
Polycarp, are written from Troas. These Epistles are
veritable jewels of ancient Christian literature ; they
are full of unction, and every page bears witness to the
episcopal fortitude, faithfulness, pastoral solicitude,
and invincible faith of the great martyr. Inthem he
endeavors to strengthen the faith of his brethren in
the divinity and humanity of Christ, against the
heresies of Ebionitism and Docetism, and as the best
protection against all heresy he earnestly exhorts
them to keep united amongst themselves and with
their bishop. The authenticity of these Epistles,
though much impugned, chiefly on dogmatical
grounds, remains altogether beyond question. It is
guaranteed first by the fact that Polycarp expressly
states that he collected them all, that Irenseus, Origen,
and Eusebius quote many passages from them, and
that SS. Athanasius, Chrysostom, and Jerome appeal to
them. In the next place, they bear the impress of a
disciple of St. John, and of the Apostolic age. The
remaining Epistles which profess to be written by St.
Ignatius, are decidedly spurious, and owe their origin

* On the various acts of his martyrdom, see Lightfoot,
The Apostolic Fathers, p. II, vol. II, and Funk, opp. Patr.
Apost. I, 254 sqq. — Nirschl, Histor.-Polit, Blitter, 1879,
vol, LXXXIV,
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to an Apollinarist in Syria or Egypt, towards the
beginning of the fifth century.

3. The genuine Epistles of St. Ignatius, whose
great importance was acknowledged from the earliest
times, bear magnificent testimony to the truth of the
Trinity (Magn. c. 13; Eph. c¢. 9); to the doctrine
of the divinity and humanity of Christ (Eph. c. 7,
18); the primacy of the Roman Church, which he
calls ¢“ the president of the brotherhood >’ * [ Rom.
Introd.] ; the threefold rank of the hierarchy (Phila-
delph. e. 75 Magn. c. 6); the Eucharist, which he calls
the antidote of death and the means of immortalityf
(Eph. c. 5 and 20); Christian marriage in foro Ec-
clesize: — ““ It becometh men, and women too, when
they marry, to unite themselves with the consent of the
bishop, that the marriage may be after the Lord and
not after concupiscence.”” (Polyc. c.5.) Ignatiusis
a true copy of St. John, full of glowing love for Christ,
whom he beholds represented in the bishops of the
Church. His diction is generally powerful, but at
times the language seems to struggle with the ideas,
and becomes encumbered with heavy periods.

* In Bishop Lightfoot’s translation the introductory
words of the Epistle to the Romans run thus: ¢ Igna-
‘““tius . . . to the church that is beloved and enlight-
‘“ened through the will of Him, who willed all things that
‘“are, by faith and love towards Jesus Christ our God; even
‘‘unto her that hath thepresidency in the country of the region
“of the Romans, being worthy of God, worthy of honor,
‘ worthy of felicitation, worthy of praise, worthy of suc-
‘“cess, worthy In purity, and kaving the presidency of love
¢ (mporadiypévy tijs dydnys), walking in the law of Christ
‘“and bearing the Father’s name.” . . . (The italics
are mine. R.) |

t Pdpparos ddavasius, avtidoroy tob py) amotaveiy,

6



82 MANUAL OF PATROLOGY.

Editions and Literature. — Apostolic Fathers as
above. — Migne S. gr. V, 10-996. — Ceillier 1. c. I,
620-667. — Nirschl, Die Briefe des heiligen Ignatius.
Passau 1870 ; also, Lehrbuch, §§ 35-38, and Das Todes-
jahr des heiligen Ignatius. Passau 1869. — Funk, Die
Echtheit der Ignatianischen Briefe. Tiibingen 1883,
and Wetzer and Welte’s Kirchenlexicon, VI, 2 ed.
581.— A Syriac version of the three Epistles, in an
abbreviated form, was found, edited and commented
upon in several writings by W. Cureton, London
1845-1849, — W. D. Killen, The Ignatian Epistles
entirely spurious; a reply to the Rt. Rev. Dr. Light-
foot, Bishop of Durham, Edinburgh 1886, 8v°. —R.
C. Jenkins, Ignatian Difficulties and Historic Doubts:
a Letter to the Very Rev. the Dean of Peterborough.
London 1890. 8v0. —See Bardenhewer, Patrologie,
§ 10; Fessler-Jungmann 1. c. §§ 36-37.

§ 36. St. Polycarp, Bishop of Smyrna (d. about 166).

1. Polycarp was the immediate contemporary and
friend of St. Ignatius, but nothing certain is known as
to his origin, or the place and time of his birth. Iren-
seus, his disciple, tells us that he was instructed by
the Apostle St. John, and appointed by him Bishop of
Smyrna. About the middle of the second century he
journeyed to Rome to consult with Pope Anicetus
regarding the time of Easter. On this occasion he
brought back to the Church many who had been led
away by the Gnostics Valentine and Marcion. Ifis
recorded that on meeting Marcion in the streets of
Rome, when the latter asked whether he knew him, he
replied that he knew ‘¢ the first born of Satan.”” He
was close on a hundred years old, when he died the
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death of a martyr by the sword — having been mirac-
ulously preserved from death by fire — under Marcus
Aurelius, about 166, or, according to others, about 155
or 156.

The particulars of the glorious end of St. Polycarp
are given us in the ‘‘ Martyriom S. Polycarpi,’”” writ=
ten by a certain Marcus, at the request of a Christian
church of Asia Minor. It contains a striking descrip-
tion of the personal appearance of the Apostolic dis-
ciple, the fearlessness of the Christians amidst the
most terrible tortures, their enthusiastic love of the
faith and veneration for their Bishop. The authen-
ticity of this valuable document, like that of the mar-
tyrdom of St. Ignatius, hag indeed been contested in
modern times, but the greater probability seems to be
in its favor.

2. Of the letters which St. Polycarp, according to
the testimony of St. Irenweus, wrote to the neigh-
boring churches and to particular persons, we possess
only that to the Philippians, whose authenticity is
vouched for by Irenwcus and Eusebius, and by the
fact that it was publicly read in the churches, and that
its subject is quite in harmony with the doctrine of
the Apostles and the circumstances of the time and
the author.

The Philippians had asked him to send them the let-
ters of St. Ignatins. To these he joined his own epistle,
containing fourteen chapters of the most beautiful
instructions on the Christian life and the duties
belonging to its various states.

Five fragments of answers attributed to him, are
doubtful; and the so-called ¢ Doctrina Polycarpi,’’
the ¢ Epistola ad Athenienses,’” and the ‘¢ Epistola ad
Dionysium Areopagitam,’” are decidedly spurious.
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3. The original text of the Epistle to the Philippians
is incomplete, but it is preserved complete in a Latin
translation. The Epistle is noteworthy for the fol-
lowing doctrinal points: The necessity of tradition
(c. 7); the divine and human nature of Christ (c.
1-2); intercession for friends and enemies (c. 12);
resurrection and judgment (c. 7). The style is
simple, clear, and powerful, interspersed with many
passages from the Old and New Testament, and, for
this reason, of special importance for the Canon of
Scripture. St. Irenxus speaks of him thus: —

‘¢ Polycarp was not only taught by the Apostles, and
had held intercourse with those who had seen Christ,
but was also appointed by the Apostles as bishop over
the Church of Smyrna, in Asia Minor, teaching always
the same things which he had learnt from them, and
which the Church also is handing down, and which
alone are true.”’*

Editions and Literature. — Apostolic Fathers as
above. — Migne, S. gr. V, 995-1046. — Ceillier 1. c.
I, 672-683. —Much has been written both here and
abroad on the day and year of St. Polycarp’s martyr-
dom. —J. M. Cotterill, in the Journal of Philology,
vol. XIX, 1891, p. 241-285, contended that the

* Adv. Haer. III, c. 3. ¢‘Iloddxapros 0d pivoy Smd
“amootélwy padyreodels xal cvvavastpagels wollols Tols
“1ov Xptatov Ewpaxboty, @hda zal Do droeTélwy xatacTadels
Celg Ty Aains, & T &y Zudpvy *Exxdyeta énicromos . . . .
“radra OiddEag azi, & xal mapa Tdy dmocrélwy Epadey,
“§ xa) % ExxdAnota mapadidwsr, & zat péva dotly adysi.”’
The German author gives no translation of the Greek pas-
sages he quotes. The English translation attempted in
this and other passages, is mine, but is probably too
literal to be good. (R.)
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Epistle to the Philippians was written by a certain
Antiochus, a monk of Palestine, but he was refuted
by C. Taylor, in the same Journal, vol. XX, 1892,
p- 65-110. — See Bardenhewer, Patrologie § 11, 5-6.

§ 37. St. Papias, Bishop of Hierapolis.

1. St. Papias, often mentioned with distinction by
Christian antiquity, is said by St. Irenzeus to have
been a disciple of the Apostle St. John and a friend
of St. Polycarp. He was a man of great erudition
and Biblical knowledge, and took special care to col-
lect the oral traditions concerning the life and dis-
courses of our Saviour. But he was rather deficient
in critical judgment and method, often taking figura-
tive expressions in the literal sense. This, of course,
proved a fruitful source of other errors and mistaken
ideas. Whether he ended his pious and zealous life
by a martyr’s death is uncertain.*

2. Of the work which he composed between 130-
150, under the name of Aopiwy xvptax@y éSyypyeews
ovyypdppara, i. e. ** Books of explanation of the Lord’s
sayings,”” and which was still in existence in the thir-
teenth century, there are but ten fragments preserved
to us by Irenzeus, Eusebius, and others. They con-
tain notices of his studies, researches into the mira-
cles of his time, and observations on the Gospels of
St. Mark and St. Luke, and on the four Maries men-
tioned in the Gospels.

3. It is worthy of note that Papias, according to a
quotation in Eusebius, prefers the verbal tradition of
the eye-witnesses of Christ to the written testimony.

* He is supposed to have lived between 80-160.
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“1 supposed the things written in books were not of
such service to me as those learnt from the living and
lasting voice.”” * He, too, seems to have been the first
among the Fathers who adopted and tanght the doc-
trine of the Millennium. St. Jerome says: ¢ Hic dic-
itur mille annorum Judaicam edidisse dsvrépwsty, quem
secuti sunt Irenseus et Apollinaris et ceteri, qui post
resurrectionem ajunt in carne cum sanctis Dominum
regnaturum.”’

Editions and Literature. — Apostolic Fathers, as
above. — Migne S. gr. V, 1251-1262. — Ceillier 1. c.
I, 683-687. — Routh, Reliquizz Sacrz, Oxonii 1846.
I, 3-44.

§ 38. The Unknown Author of ihe Letter to Diognetus.

1. Up to the seventeenth century, St. Justin was
thought to be the author of this remarkable though
long unnoticed letter. However, it must be consid-
ered much older than the writings of St. Justin. For
the author calls himself a disciple of the Apostles (c.
11) and represents Christianity as of quite recent
appearance. Again, none of the older Fathers men-
tion it amongst the works of St. Justin. The view,
moreover, taken by the author of the Epistle as to
Judaism and Christianity, is wholly different from

_that of St. Justin. Finally, there is a great difference
of style and language between the two. No book of
Justin is written so logically, clearly, and elegantly as
this epistle. With regard to the person of Diognetus,
all we know is, that he was a heathen of distinction,

* 00 ra & tay Pifllwy Tocodrdy pe depelely dmeldu~
Bavoy, fooy ra mapd Ldons guwyijc xal pevodbays.”’  Hist.
Eccl. 111, 39.

+ De vir. ill. c¢. 18,
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who was desirous of a closer acquaintance with the
Christian religion.

2. In this important letter the writer answers with
great rhetorical skill and warmth the three following
questions of Diognetus: —

(a.) Why do Christians reject heathenism and
Judaism ?

(b.) What God do they adore, who love each other
even unto the contempt of the world and death?

(c.) If the Christian religion be the true one, why
did it not come sconer into the world?

Answer to (a.) Because the gods of the heathens
are senseless images of wood, stone, and metal, and
the entire Jewish religion consists of empty ceremonies,
and contains, moreover, ‘much that is unreasonable.
To (b.) The Christian religion is something super-
natural, not like other religions invented by men, but
revealed by God Himself, and for this reason it brings
forth virtues unknown before. To (c.) It was, first
of all, necessary that man should become convinced of
his own spiritual poverty and helplessness, from which
God alone could deliver him. This God did by send-
ing his only-begotten Son into the world, and giving
Him up to death, in expiation for the sins of mankind.
In the last chapter Diognetus is invited to embrace
the Christian religion, and to have a share in the true
knowledge of God and in eternal salvation. Chapters
XTI and XII must be counsidered as a later addition,
because they differ both in matter and form from the
preceding ones.

3. This letter is also highly important from a dog-
matical point of view. It contains, amongst others, the
following doctrinal truths: a, that no man can, through
his own endeavors, attain to the perfect knowl-
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edge of God, but only through the Logos (c. 7, 8);
b, that Christ is God’s own (7éts) and only-begotten
(novoyevyis), Son, the immortal (a$dvaros) and incoms-
prehensible (dzepwéyros) Logos, and far above the
angels (¢. 7-9); ¢, that the Son of God became man
in order to reveal to us the divine mysteries (c. 7),
and to ma<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>